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1.0 INTRODUCTION

1.1 ETHNOHISTORICAL RESEARCH OVERVIEW

The Central Maui Community Plan area encompasses a region of immense cultural, historical,
and ecological significance. Rooted in the traditions of Native Hawaiian land tenure, resource
management, and spiritual connection to place, this area has long served as a focal point of
settlement, agriculture, and governance. From the rugged valleys of Na Wai ‘Eha to the
dynamic coastal landscapes of the sand dune systems, the cultural and natural resources of this
region reflect generations of adaptation, innovation, and stewardship.

This Cultural Technical Resource Paper provides an ethnohistorical overview of the area
deemed Central Maui (previously Wailuku-Kahului) by Chapter 2.80B of the County of Maui
Code from the earliest known settlements through the 19th century, culminating in the
overthrow of the Hawaiian Kingdom in 1893. Drawing from extensive historical, archaeological,
and linguistic research, including Hawaiian-language newspaper accounts, oral traditions, and
archival materials, this document aims to deepen the understanding of Central Maui’s
biocultural landscape:lt-highlights key cultural sites, land use practices;and significant historical
events that have shaped the region.

As an example, this resource paper focuses on the interrelationship between land, water, and
community. Traditional systems of agriculture, particularly the cultivation of kalo within the
rich, water-fed area of Na Wai ‘Eha, are examined alongside the larger hydrological and
ecological networks that sustained Native Hawaiian life for centuries. Additionally, the research
presented explores the coastal and marine resources vital to subsistence practices, as well as
the religious, social, and political structures that helped to define traditional Hawaiian land
management and sustainable interactions.

Beyond historical documentation, challenges and opportunities for cultural resource
preservation are also identified. As development pressures continue to shape the landscape of
Central Maui, understanding and protecting wahi kidpuna (ancestral places) is essential to
maintaining the cultural integrity of the region. This paper builds upon existing research to
provide a foundation for informed stewardship.

The material presented here is intended to support the Central Maui Community Plan Update
by offering an entry point into the cultural context that may inform planning, preservation, and
land-use decisions. The County of Maui’s Long Range Planning Division, alongside cultural
practitioners, community members, and resource managers, can utilize these insights to foster
policies and develop preservation plans that honor the past while shaping a sustainable future
for the community plan area.
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1.2 LAND BOUNDARIES

A review of the cultural and historical genealogy of any project area begins with a basic
understanding of palena (place boundaries). The Hawaiian scholar Dr. Kamanamaikalani
Beamer explains that this concept of palena involves “a particular type of boundary, one
created in a specific context, which defines a place that has unique functions” (Beamer
2014:32).

The first major delineation of land boundaries on the island of Maui occurred during the rule of
Kaka‘alaneo and was overseen by a kahuna named Kalaihaohi‘a (Beckwith 1970:383). This
resulted in the creation of large land divisions called moku (districts), which were further
broken down into subdistricts, the primary ones being ahupua‘a, defined as “...a culturally
appropriate, ecologically aligned, and place specific unit with access to diverse resources...”
(Gonschor and Beamer 2014:79), and ‘ili (a land division smaller than an ahupua‘a), and
managed by agents of the ruling chiefs (Beckwith 1970:383). The moku o loko, or moku as it’s
commonly called, literally means “to cut across, divide, separate” (Lucas 1995:77). When used
as a term for traditional land tenure, a moku is similar to a modern political district. Maui,
throughout its history has been apportioned in multiple ways, however, it is generally agreed to
have been traditionally divided into these twelve moku: Hamakuapoko, Hamakualoa, Ko‘olau,
Hana, Kipahulu, Kaupo, Kahikinui, Honua‘ula, Kula, Na Poko or Na Wai ‘Eha (Wailuku),
Ka‘anapali, and Lahaina.

Within these moku are smaller units of land called ahupua‘a, the word, itself, is derived from
the Hawaiian term ahu (altar), which was erected at the point where the boundary of land was
intersected by the alaloa (main road encircling the island), upon which a carved pua‘a (hog)
image, made of kukui wood and stained with red ochre, was placed along with the tax of food
items from that particular land unit as payment to the ali‘i (chief) during the annual progression
of the akua makahiki (Alexander 1882:4). The typical ahupua‘a is wedge-shaped and extends
from the sea to the mountain peaks so that the ali‘i (chiefs) and the maka‘ainana (native
tenants) had access to resources of the wao la‘au or wao nahele (forested region), the wao
‘ama‘u and wao kanaka (cultivated land), and the kula uka and kula kai (the lower grasslands
and shoreline) (Alexander 1882:4; Mueller-Dombois 2007). The boundaries of an ahupua‘a
generally followed prominent landforms (i.e. ridge lines and valley walls), but there were many
exceptions to the classic wedge shape (Gonschor and Beamer 2014).

The Central Maui Community Plan area of study (Figure 1-1) extends across lands within two
moku, Ka‘anapali and PG‘ali Komohana (Wailuku Moku and Modern Tax District). Regarding the
lands within the moku of Ka‘anapali in Maui Komohana, or West Maui, the community plan is
within the boundaries of the ahupua‘a of Kahakuloa. Concerning the ahupua‘a of Waikapd,
Wailuku, Waiehu, and Waihe‘e, though they were collectively referred to as Na Poko or Na Wai
‘Eha, these four ahupua‘a in the traditional period before 1778 were independent and thus
belonged to no moku (Alexander 1882:4-5; Lyons 1903:29). In Buke Kakau Paa no ka mahele
aina i Hooholoia i waena o Kamehameha Ill a me Na Lii a me na Konohiki ana, the land ledger
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which documents the division of lands between Kamehameha Ill, the ali‘i, and the konohiki
(land overseer), commonly referred to as the Mahele Book, the four ahupua‘a of Na Wai ‘Eha
are recorded as being in the kalana (land division smaller than a moku) of PiG‘ali Komohana or
West Isthmus (Buke Mahele 1848). After the Office of Hawaiian Government Survey (OHGS)
was established in 1870, Maui was surveyed and mapped. This process resulted in Wailuku
being used as the primary name for the ahupua‘a and the larger district, of which the
aforementioned ahupua‘a are now a part. A reason for this name choice was given by Curtis J.
Lyons, an OHGS surveyor, who wrote, “Wailuku, Waikapu, Waiehu, and Waihee were
independent, belonging to no Moku. On the map it was necessary to form a new district and
call it Wailuku, Nawaieha, the four waters, being too cumbersome and ill understood” (Lyons
1903:29).

Cultural Technical Resource Paper for Central Maui Community Plan Update Page |3
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Figure 1-1. Central Maui Community Plan Area.
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Figure 1-2. A portion of the Hawaiian Government Survey Map of Maui showing the Central Maui Community Plan Area (outlined in blue) in
relation to moku and ahupua‘a boundaries at the time of the Mahele ‘Aina (Dodge 1885).
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2.0 CULTURAL HISTORICAL BACKGROUND

In the traditional Hawaiian worldview, the diverse facets of nature, including living and non-
living entities, are perceived as manifestations of Hawaiian gods and divine beings. From the
celestial realms and volcanic summits to the forests, farmlands, coastlines, and ocean depths,
everything from winds, rains, clouds, and stars, to the myriad creatures intertwine within a
sophisticated framework of akua (deities), kupua (demigods), and ‘aumakua (ancestral deities).
These divine entities form the basis of mo‘olelo (stories) that our klpuna have told and retold
across generations to explain existence. This fundamental belief permeates every aspect of
Hawaiian customs and spirituality, persisting to this day. Its origin can be seen in one of the
principal creation stories, a chant known as the Kumulipo, that orders the origin of plants,
animals, and humans along a shared, unbroken genealogy.

One such mo‘olelo depicts the Hawaiian Islands as being born to two gods: Wakea (the expanse
of the sky) and Papa-hanau-moku (Papa, who gave birth to the islands), also called Haumea-nui-
hanau-wa-wa (Great Haumea born time and time again). In an ancient oli (chant) which tells
this origin story, Hawai‘i Island is first to be born, followed next by Maui:

Hanau o Maui he moku, he aina Maui was born anisland, a land,

Na kama o Kamalalawalu e noho. A dwelling place for the children of
Kamalalawalu.

(Fornander 1880:2-3)

In the chant, Maui is called “a dwelling place for the children of Kamalalawalu,” and
Kamalalawalu was the grandson of Pi‘ilani, a 16th century mo‘T (paramount ruler) of Maui and
founder of one of its greatest dynasties. One of the traditional poetic names for Maui is Maui-a-
Kama or Maui-Nui-a-Kama (Maui of Kama, Great Maui of Kama), named after Kamalalawalu.
Another is Na-Hono-a-Pi‘ilani (The Bays of Pi‘ilani), after the Maui ruler, Pi‘ilani, and the
distinctive bays that line Maui’s shoreline. More ancient names include lhikapalaumaewa, who
was another child of Papa and Wakea, and Kilua, which means “twins” which was perhaps
inspired by the island’s two volcanic forms (Sterling 1998:1).

2.1 PLAceE NAMES, WINDS, RAINS, AND ‘OLELO NO‘EAU
In Hawai‘i, names were given to virtually everything. In the preface of Place Names of Hawaii,
Samuel Elbert states that:

Hawaiians named taro patches, rocks and trees that represented deities and
ancestors, sites of houses and heiau, canoe landings, fishing stations in the sea, resting
places in the forests, and the tiniest spots where miraculous or interesting events are
believed to have taken place.
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Place names are far from static ... names are constantly being given to new houses and
buildings, land holdings, airstrips, streets, and towns and old names are replaced by
new ones ... it is all the more essential, then to record the names and the lore
associated with them (the ancient names) now (Pukui et al. 1974:x).

Lyons also notes that as a consequence of the long tenancy of the people on land, “every piece
of land had its name, as individual and characteristic as that of its cultivation”(Lyons 1903:23).
Intrinsic to our knowledge of place names is their ability to tell the story or keep a record of an
area’s resources or characteristics before European contact. Consideration of the place name
meanings may yield some insight into the stories, patterns of life, and land use for areas,
divisions, and features of the land and sea that comprise the community plan area. Research of
the historic and modern maps, Mahele ‘Aina documents, Hawaiian language newspapers, and
other available historic literary resources will inform this consideration. Unless indicated
otherwise, the spelling and orthography presented throughout the resource paper are taken
from Pukui and others (1974) or Pukui and Elbert (1986).

Handy and others (1991) summarize the relationship between Hawaiians and the natural
environment best in the following passage:

The sky, sea, and earth, and all in and on them are alive with meaning indelibly
impressed upon every fiber of the unconscious.as well as the_conscious psyche.
Hawaiian poetry and folklore reveal this intimate rapport with the elements, (E.S.
Craighill Handy et al. 1991:23-24)

(T)he relationship which'existed from very early times between the Hawaiian people ...
is abundantly exemplified in traditional mele (songs), in pule (prayer chants), and in
genealogical records which associate the ancestors, primordial and more recent, with
their individual homelands, celebrating always the outstanding qualities and features
of those lands. (E.S. Craighill Handy et al. 1991:42)

This relationship of Hawaiians to the natural environment is prevalent in the mo‘olelo of the
moku of Ka‘anapali and Pu‘ali Komohana, a large part of which revolves around the lyrical
descriptions of the elemental characteristics of the ‘aina (land) where the names of the
ahupua‘a are noted in name chants and the winds and rains of the region are recounted in
legends and poems. MacCaughey highlights in “Nature Themes in Ancient Hawaiian Poetry”
that most indigenous people source their songs and myths from nature themes and “find[s]
them plentiful in old Hawaiian verse, which was rich in nature-imagery and local allusion”
(1917:205).

One of the most valuable repositories of Hawaiian wind names is a book called The Wind Gourd
of La‘amaomao, which is a translation of a traditional legend, compiled by Moses Kuaea
Nakuina in 1902 from various references including Fornander (1918). The titular wind gourd
was believed to contain all the winds of Hawai‘i, which could be summoned by chanting their
names. Winds on different islands could share the same name because they had shared
attributes or were located at similar places on the various islands, such as the famous Kona
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winds of the leeward sides of the islands. Pukui and Elbert also collated names of makani
(winds) which informed a compilation completed by Alameida (1997). The specific winds with
their literal translations, if available, found within the community plan area are listed as follows:

Table 2-1: Table of Wind Names within the Community Plan Area

WIND PLACE WIND NAMES TRANSLATION
Kahakuloa Kaua‘ula Lit., the red rain
Lillehua Lit., lehua chill
Pa‘ala Lit., smooth, water-worn ‘ala rock
Wai‘ehu Lililehua Lit., lehua chill
Waihe‘e ‘Aha‘aha
‘Akipohe
Kili‘o‘opu
‘O‘opu Lit., general name for fishes included in the

families Eleotridae, Gobiidae, and Blennidae.
Some are in salt water near the shore,
others in fresh water, and some said to be in
either fresh or salt water.

Waikapu Kololio Lit., gust
Wailuku I“aiki Lit., little fish
Kilipohe

The multitudes of rains of Hawai‘i were also given names. Some were named after people,
others after their particular traits or the way they.interacted with the area and local vegetation.
Similar to winds, different rains from different parts of the islands often share the same name
and could even share the name of a wind. The book Hanau Ka Ua Hawaiian Rain Names
contains many of the rain names that were recorded in newspapers from the 1800s and other
primary source materials. Some rains are associated with the community plan area and are
detailed below.

Lillehua is a rain associated with the entirety of Ka‘anapali moku and is mentioned in various
kanikau (laments) of members of the community who passed and were commemorated
through these dirges printed in the nipepa (newspapers). This same, light rain that tiptoes has
also been associated with Wai‘ehu and has been known as the name of a wind of Wai‘ehu, as
well (see Table 2-1). One lament for a husband named Kamakaokalani mentions Kahakuloa and
the Lililehua rain as presented below:

Ku‘u kane mai ka la haoa o My beloved husband from the scorching
Kahakuloa sun of Kahakuloa
Ku‘u kane mai ka ua Lililehua My beloved husband from the Lililehua
o Ka‘anapali rain of Ka‘anapali
(Akana and Gonzalez 2015:156)
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Other rains associated with the community plan area are the Kili (a light, fine rain), Kili‘o‘opu,
and ‘Akipohe of Waihe‘e; Naulu of Kama‘oma‘o; Ho‘eha‘ili of Wai‘ehu; Uhiwai (heavy mist
rather than rain) of ‘lao; and the prolifically described, ‘Ulalena. The ‘Ulalena is a reddish-hued
rain that was part of a mele maka‘ika‘i (travel chant) composed for Queen Emalani
Kaleleonalani, the consort of King Kamehameha IV.

Pau ‘ole ko‘u mahalo i ka My admiration is endless for the
laula o Kama‘oma‘o expanse of Kama‘oma‘o
Ka halana maika‘i a Kealia The fine rising of the waters of Kealia
Ka hemolele o ka ua ‘Ulalena The perfection of the ‘Ulalena rain
Lena ka pua o ka mamane Yellow are the blossoms of the mamane,
pala luhiehuika la soft and lovely in the sun
(Akana and Gonzalez 2015:267)

Hawaiian proverbs and poetical sayings, ‘Olelo no‘eau, have been collected and published in
Hawaiian language newspapers and other primary and secondary sources, as well. They often
have both a literal and metaphorical meaning (kaona), which is given where applicable. ‘Olelo
no‘eau can help us to understand natural phenomena, land use, and the history of a place.
Many ‘Olelo no‘eau have been collected about the community plan area, lending to the depth
of knowledge available to inform the cultural context of the plan update, and are sorted by
place or historical event below.

‘Olelo no‘eau that inform the research about the ahupua‘a of Kahakuloa are:

Na pali kinikini o Kahakuloa.
The multitudinous cliffs of Kahakuloa.
(Pukui 1983, #2286)

Ke ala kike‘eke‘e a Maui.

The winding trails of Maui.

Trails made by Maui when he was pursued by those who wished to destroy him. One trail
was at Waiahole, O‘ahu, one at Keka‘a between Lahaina and Ka‘anapali, and the third at
Kealakahakaha, Kahakuloa, Maui.

(Pukui 1983, #1674)

Waikapl, Waihe‘e, and Wai‘ehu are represented in ‘Olelo no‘eau that speak to their winds and
rains that are also mentioned above:

Ka makani kokololio o Waikapd.
The swift, gusty wind of Waikapda.
(Pukui 1983, #1465)
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Ka ua ho‘eha-‘ili o Wai‘ehu.

The skin-hurting rain of Wai‘ehu.
A chilly, pelting rain.

(Pukui 1983, #1553)

Ka makani ka ‘Aha‘aha la‘i o Niua.

The peaceful ‘Aha‘aha breeze of Niua that drives in the ‘aha‘aha fish.

The ‘Aha‘aha breeze begins as the Kili‘c‘opu in Waihe‘e, Maui, before reaching Niua Point in
Wai‘ehu. It is a gentle breeze and the sea is calm when it blows. Fishermen launch their
canoes and go forth to fish, for that is the time when the ‘aha‘aha fish arrive in schools.
(Pukui 1983, #1462)

Wailuku and ‘lao are central to a collection of ‘Glelo no‘eau that highlight the importance of the
area as a sacred, chiefly burial ground, as well as the location of bloody battles between the
ruling chiefs of Hawai‘i Island and Maui.

Wailuku i ka malu he kuawa.

Wailuku in the shelter of the valleys.

Wailuku, Maui, reposes in the shelter of the clouds and the valley.
(Pukui 1983, #2912)

Ka malu ao o na pali kapu o Kaka‘e.

The cloud shelter of the sacred cliffs of Kaka‘e.

Kaka‘e, an ancient ruler of Maui, was buried in ‘Tao Valley, and the place was given his
name. It was known as Na-pali-kapu-o-Kaka‘e (Kaka‘e’s Sacred Precipice) or Na-pela-kapu-o-
Kaka‘e (Kaka‘e’s Sacred-Flesh). Since that time, many high chiefs have shared his burial
place.

(Pukui 1983, #1473)

Ka pali kaohi kumu ali‘i o “lao.

The cliff of ‘Tao that embraces the chiefly sources.

‘lao, Maui, was the burial place of many chiefs of high rank who are the ancestors of living
chiefs.

(Pukui 1983, #1529)

Ka pela kapu o Kaka‘e.

The sacred flesh of Kaka‘e.

The burial place of chiefs in ‘Tao Valley.
(Pukui 1983, #1537)

The two sayings, immediately below, attributed to the warring Maui and Hawai‘i chiefs, Kahekili
and Kalani‘opu‘u, refer to the battle of Kakanilua upon the plains of Kama‘oma‘o. Years later, in
revenge and conquest, further battles bloody the area during Kamehameha’s unification of the
Hawaiian Islands as referred to in the remaining ‘6lelo no‘eau about Wailuku.
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Ke inu akula paha a‘u ‘Alapa i ka wai o Wailuku.

My ‘Alapa warriors must now be drinking the water of Wailuku.

Said when an expected success has turned into a failure. This was a remark made by
Kalani‘Opu‘u to his wife Kalola and son Kiwala‘d, in the belief that his selected warriors, the
‘Alapa, were winning in their battle against Kahekili. Instead they were utterly destroyed.
(Pukui 1983, #1711)

Wehe i ka makaha i komo ka i‘a.

Open the sluice gate that the fish may enter.

This was uttered by Kaleopu‘upu‘u, priest of Kahekili, after the dedication of the heiau of
Kaluli, at Pu’uohala on the north side of Wailuku, Maui. A second invasion from Kalani‘Gpu‘u
of Hawai‘i was expected, and the priest declared that they were now ready to trap the
invaders, like fish inside a pond. The saying refers to the application of strategy to trap the
enemy.

(Pukui 1983, #2923)

| mua e na poki‘i ainu i ka wai ‘awa‘awa.

Forward, my younger brothers, until you drink the bitter water [of battle].
Uttered by Kamehameha as he rallied his forces in the battle of ‘Tao Valley.
(Pukui 1983, #1237)

Ho'i hou ka wai i uka o Ao.

The water returns again to the upland of Ao.

A Maui expression referring to'a person who goes-upland for water. This saying came from
the battle of Ka‘uwa‘upali, when Kamehameha defeated the warriors of Maui in ‘lao. The
stream was dammed with bodies, and the water ranrred with blood. The people had to
travel far inland to find uncontaminated water.

(Pukui 1983, #1029)

Ke pani wai o ‘Tao.

The dam of ‘lao.

In a battle between Kamehameha and Kalanikipule at ‘lao, Maui, the latter escaped and
fled to O‘ahu. The stream of ‘lao was dammed by the bodies of the dead. This battle was
called Ka‘uwa‘upali (Precipice-clawing) because the defeated warriors clawed the hillside in
an attempt to escape.

(Pukui 1983, #1781)

Pili ka hanu o Wailuku.

Wailuku holds its breath.

Said of one who is speechless or petrified with either fear or extreme cold. There is a play
on luku (destruction). Refers to Wailuku, Maui.

(Pukui 1983, #2647)
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Before the battle of Ka‘uwa‘upali (or Kepaniwai), the aforementioned battle of Kakanilua during
the war between Kalani‘opu‘u and Kahekili was waged on the plains of Kama‘oma‘o which was
known as a leina a ka ‘uhane (leaping place of souls) and where ghosts roam:

Kama‘oma‘o, ka ‘aina huli hana.

At Kama‘oma‘o, land of activities.

Ghosts who do not go to the po of their ancestors often wander about in certain areas.
Kama‘oma‘o, Maui, is such a place. The activities of such ghosts usually annoy the living.
(Pukui 1983, #1481)

Ka ‘Olohe puka awakea o Kama‘oma‘o.

The bare one of Kama‘oma‘o that appears at noonday.

The plain of Kama‘oma‘o, Maui, is said to be the haunt of ghosts (‘clohe) who appear at
night or at noon. Also a play on ‘clohe (nude), applied to one who appears unclothed.
(Pukui 1983, #514)

Ke kula o Kama‘oma‘o ka ‘aina huli hana.

The plain of Kama‘oma‘o — that is the place where plenty of work is to he found.

A taunt to one who talks of looking for work but does not do it. The plain of Kama‘oma‘o,
Maui, was said to be the haunt of ghosts whose activities were often terrifying.

(Pukui 1983)#1761

Less grim, the building of the loko (ponds) of Kanaha is presented in this ‘Olelo no‘eau that
refers to Kahului:

Pakahi ka nehu a Kapi‘ioho.

The nehu of Kapi‘ioho are divided, one to a person.

Kapi‘ioho, ruler of Moloka‘i, had two ponds, Mau‘oni and Kanah3, built on his land at
Kahului, Maui. The men who were brought from Moloka‘i and O‘ahu to build the ponds
were fed on food brought over from Moloka‘i. The drain on that island was often so great
that the men were reduced to eating nehu fish, freshwater ‘Opae and poi. The saying is used
when poi is plentiful but fish is scarce and has to be carefully rationed.

(Pukui 1983, #2578)

‘Olelo no‘eau did not only reference events from the wa kahiko (old times). One ‘6lelo no‘eau
commemorates the newly introduced use of carrier pigeons beginning in 1893. Although there
were other well-documented releases by Mr. Eben Low of Hilo (The Hawaiian Star 1893), the
one referenced in the saying below speaks to a pigeon being taken to Honolulu, released, and
successfully returning home to Kahului with a message tied around its neck, most likely owned
by Gerrit P. Wilder (Farrington 1896).

Nina lawe leka o Kahului.
Letter-carrying pigeon of Kahului.
(Pukui 1983, #2351)
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2.2 He MO‘OLELO NO KA WA KAHIKO

Like ‘Olelo no‘eau, mo‘olelo also preserved fragments of Hawai‘i’s history before the
introduction of writing in the 1820s. ‘Olelo Hawai‘i (Hawaiian language) was an oral language,
and the stories of historical figures and events, as well as tales about the time before kanaka
(humans) when gods, deities, and unexplained phenomena were prevalent, were passed on
through memory and recitation. Nineteenth-century historians and scholars, forward-thinking
Hawaiians writing into newspapers, and continuing recitation managed to capture and
document some of these mo‘olelo before they were lost. Below are several excerpts of some of
the mo‘olelo set in places within the community plan area and is not meant to be exhaustive.

2.2.1 Pu‘u Hele —The Cinder Cone

The landscape of Maui is directly tied to the mythical era when akua (gods) and kupua
(supernatural beings) roamed the lands. Many sacred hills throughout Maui were born of these
beings, usually at their demise. According to Beckwith (1970:189), the two hills beyond
Ma‘alaea, within the subject area, are mo‘o (deified lizard water spirits), the male, Pu‘u Hele
and the female, Pu‘u-o-kali. Together, these two have a daughter they call Pu‘u-o-inaina who
lives on the sacred island of Kaho‘olawe. As the wife of two brothers, whose father is the
kahuna (priest) of Hua, a chief of Lahaina, who turn into birds and abandon her on the island,
Pu‘u-o-inaina finds a new husband, Lohi‘au. Lohi‘au is one of the central characters of the
mo‘olelo of Hi‘iakaikapoliopele and is the beloved of the jealous goddess, Pele, who, upon
finding him with Pu‘u-o-inaina, cuts the mo‘o in two. Her head is the islet Molokini in the
‘Alalakeiki Channel between Maui and Kaho‘olawe, while her tail is Pu‘u-o-lai at Makena. As her
father, Pu‘u Hele is placed at the perfect vantage point to watch over both parts of his daughter
across the bay of Ma‘alaea.

2.2.2 Na Loko o Pi‘ali Komohana — The Ponds of Central Maui

At one time, Kanaha pond functioned as a loko i‘a (fishpond). In the ‘Olelo no‘eau above (see
Section 2.1), a Moloka‘i chief named Kapi‘ioho is credited with the pond’s construction. There
are other mo‘olelo that attribute the pond’s creation and, specifically, its division into two
ponds called Kanaha and Mau‘oni, to a Maui chief named Kiha-a-Pi‘ilani (aka Kihapi‘ilani), who
ruled during the late-1500s.

In Kamakau’s Ruling Chiefs, the ponds are mentioned in passing in a mo‘olelo about
Keawenuia‘umi, an ali‘i nui (high chief) of Hawai‘i Island who ruled at the same time as Kiha-a-
Pi‘ilani. The mo‘olelo centers around Paka‘a, a trusted kahu (honored attendant) to
Keawenuia‘umi (Kamakau 1961:36-46). Paka‘a was an attendant of the highest caliber, and he
was entrusted with many important duties. He had a deep understanding of the land, ocean,
weather, and skies, which gave him the ability to kilokilo — to make forecasts based on
observations of the environment.

Paka‘a was Keawenuia‘umi’s favorite kahu, but one day, Keawenuia‘umi made the mistake of
replacing Paka‘a as his head of navigation with twin brothers who were not as skilled in
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navigation and sailing. Paka‘a was so offended that he abandoned his post by leaving in secret
and hiding away on Moloka‘i. This mo‘olelo relays the interaction of Keawenuia‘umi and Kiha-a-
Pi‘ilani when Keawenuia‘umi visited the ali‘i nui of Maui during his search for Paka‘a. Kiha-a-
Pi‘ilani happened to be working on the walls for a fishpond at Mau‘oni. Kamakau describes the
brief but cordial meeting of chiefs:

Keawe-nui-a-‘Umi sailed from Hilo to Kapu‘ekahi in Hana and from Hana to Kahului
of Wailuku. There the chief of Hawaii met Kiha-a-Pi‘ilani, ruler of Maui. Kiha-a-
Pi‘ilani was building the walls of the pond of Mau‘oni. A wide expanse of water lay
between Kaipu‘ula and Kanaha, and the sea swept into Mau‘oni. The two ruling
chiefs met and greeted each other with affection. (Kamakau 1961:42)

The construction of Kanaha and Mau‘oni is also mentioned in a serialized account of Kiha-a-
Pi‘ilani’s life, written by the 19th-century Hawaiian historian, Moses Manu, and published in the
Hawaiian language newspaper Ku Okoa between January 12, 1884 to August 23, 1884. The
following excerpt highlights the construction of Kanaha and Mau‘oni:

Now when the King (Kihapi‘ilani) completed his [trail-making] work in this area [in
Hamakua Loa], he moved and lived at Kahului, where he began the collection of
stones for the kuapa (fishpond walls) of Manoni and Kanaha. He .is the one who
caused the water in those ponds to be separated, and given two names. The kuapa
is still there to this day, but a large portion of it has been lost, covered under the
sands flying in the winds.

There were other ponds located throughout 'the central isthmus. In'a mo‘olelo involving
Kamapua‘a, the pig god, he comes across a mo‘o named Pauktkalo who attempts to draw him
away from the task of locating his brother:

Kamapua‘a continued on until he met with a certain woman swimming in a pool of
water combing her dark luxuriant hair. And the voice of that woman called out in
greeting (to him), “You there! Let’s you and | go bathe to remove the grimy sweat of
your journey along the long road. I'll be the one to wash the dirt from your back.
And indeed, I'll be the one to massage the aching tiredness of your feet. And when
we two have finished bathing, then we can return to my home. There there is taro,
fish, water and everything that you might desire. This day is wasted because the sun
is already beginning to set. Sleep, and when it is morning, travel on. There is another

”n

day.

Kamapua‘a said, “I don’t have a desire to eat. Nor do | have any desire for the other
things which you have mentioned. The love for my elder brother is greater at this
time. | shall continue until the night is very dark, then | shall sleep.”

“You are exceedingly disobedient, oh man. If perhaps you had a human ear, then
you would hear (and obey).”
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Kamapua‘a said to that woman, “l am not a suitable match for you, because you are
a woman of the water. | am a man of the dry land. ‘The thrill of love at Waialoha’ is
not appropriate, therefore, | shall soon say goodbye to you as | am about to go on.”

That woman said, “What you have said to me is true, but you and | are also alike in
that we have supernatural body forms. | have a different body form from within the
water and so also do you. Indeed you have a supernatural body, oh pig grandchild of
Kamaunuaniho.”

Kamapua‘a only turned to go on his way, because the sun was setting. Your author
shall (now) reveal the name of this woman. Paukikalo was her name. And the name
of the pool where she was bathing just a seaward of Wailuku has been called
Paukikalo until this very day. (Dorton 1982:190-192)

According to Kamakau (1961), fishponds such as Paukikalo and those at Kanaha were guarded
by these mo‘o who could take on the form of a lizard or human. Such stories were often deeply
connected to the experience of Hawaiians of the time. Kamakau (1961) also tells of the mo‘o of
Loko Mokuhinia in Lahaina, Kihawahine, who had been seen on Maui “at Kapunakea, in
Lahaina, and at the twin ponds of Paukukalo and Kanaha in Wailuku; and...at Kalepolepo at the
time that Kamehameha Kapuaiwa died.” Indeed, in Wailuku, the presence of mo‘o signifies not
only a deep reverence for and sacredness of the place but also a deep kuleana (responsibility)
to the place itself. This kuleana relationship involved a lifelong reciprocal commitment to the
‘aumakua. Kamakau (1961) further writes of the process of being “taken” by the gods at the
time of death, that those with kuleana to a mo‘o‘or another ‘aumakua would disappear at the
time of their death and their.bodies would not be found. Thus, the presence of mo‘o in the
community plan area is notable, denoting important cultural and historical context that speaks
to the routine of ceremony, ritual, respect, and stewardship.

In Ka hana lawai‘a a me na ko‘a o na kai ‘ewalu (A history of fishing practices and marine
fisheries of the Hawaiian Islands), the testimony of a man named Kiha tell us that the two
fishponds, Mau‘oni and Kanaha, upon the land of Wailuku, Maui, were cared for by his elder
sister and brother (Kaha‘ulelio 2006). He relays in this testament the history of stewardship of
these fish ponds, noting that his siblings “were the ones who cared for the above mentioned
ponds under Kamehameha First. When Kamehameha First died, they went to Auwae, then
Naea was his replacement, the father of Queen Emma- wife of Kamehameha IV. And when he
was finished, it went to Keahi. When he was done, it went to P. Nahaolelua, who is the Konohiki
at this time” (Maly and Maly 2003:356). Kanaha and Mau‘oni, however, were left without
stewardship at some point before 1884 as the article by Moses Manu cited goes on to state
that a large portion had been lost.

2.2.3 Papa He‘e Nalu — The Chiefly Sport of Surfriding at Paukikalo

Hawaiians have long been known for their affinity with the sea as a source of sustenance, a
method of transit, and an area of play. The sport of papa he‘e nalu (surf-riding) is widely
recognized as the national sport of old Hawai‘i where favored surfing areas were known by
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specific names such as Uhailio and Uo at Lahaina and grand feats of surfing were recorded in
mo‘olelo. Kamakau writes the following about Kahekili living at Pihana:

In the year 1765 a quarrel arose among the descendants of the chief Ke-kau-like Ka-
lani-ku‘i-hono-i-ka-moku. Ka-hekili was living at Pihana, at Paukukalo, and at Wailuku
with the chiefs, his companions and favorites, and his warriors, Ka-niu-‘ula and Ke-
po‘o-uahi. The chiefs of Wailuku passed their time in the surf of Kehu (Ka‘ehu) and
Ka‘akau, those of Waiehu and Napoko in the surfs of Niukukahi and ‘A‘awa, while
those of Waihe‘e were accustomed to amuse themselves in the surfs of Pala‘ie and
Kahahawai. (Kamakau 1961:69)

John Papa I, a contemporary of Kamakau, also recounts the importance of surfing as a
traditional past-time and names the surf spots of Maui as Puhele in Hana, Kaleholeho,
Ka‘akaupohaku, and Paukikalo in Wailuku, Kahahawai and Popoie in Waihe‘e, and Uhailio and
Uo in Lahaina (11 et al. 1983:135).

at Kakanilua)

During the time of Kahekili of Maui and Kalaniopu‘u of Hawai‘i, the two chiefs engaged in a
rivalry that resulted in many battles that were carried out in /the territory of both chiefs.
Historians note that the fiercest battle with the most. casualties. between the rival chiefs
occurred on the central isthmus of Maui around 'the year 1776 when the army of Kalaniopu‘u,
led by his ‘Alapa and Pi‘ipi‘i, a highly trained force of chiefly warriors, landed on the shores of
Palehunui and Waikapu. Because the battle took place within the pu‘uone (inland sand dunes)
of the central isthmus of Maui, which cover parts of the Central Maui Community plan area, the
story of the battle of Kakanilua as translated in Ruling Chiefs (Kamakau 1992:84-87) is
presented below:

Ka-lani-‘opu‘u landed his forces before noon, a great multitude filling the land from
Kiheipuko‘a at Kealia to Kapa‘ahu, all eager with the thought that the Alapa were to
drink of the waters of Wailuku. The Alapa were led by Inaina, Kua‘ana, Kane-ha‘i-lua,
and Keawe-hano. There were 800 of them, all expert spear-point breakers, every one
of whose spears went straight to the mark, like arrows shot from a bow, to drink the
blood of a victim. Across the plains of Pu‘u‘ainako (Cane-trash-hill) and Kama‘oma‘o
shone the feather cloaks of the soldiers, woven in the ancient pattern and colored like
the hues of the rainbow in red, yellow, and green, with helmets on their heads whose
arcs shone like a night in summer when the crescent lies within the moon. Ka-hekili
was at Kalanihale just below Kihahale and above the plateau of Ka‘ilipoe at
Pohakuokahi. Said Ka-leo-pu‘upu‘u to Ka-hekili, “The fish have entered the sluice;
draw in the net.” Like a dark cloud hovering over the Alapa, rose the destroying host
of Ka-hekili seaward of the sandhills of Kahulu‘u, the “smoke head” (po‘ouahi) and the
“red coconut” (niu‘ula) divisions. They slew the Alapa on the sandhills at the southeast
of Kalua. There the dead lay in heaps strewn like kukui branches; the corpses lay
heaped in death; they were slain like fish enclosed in a net. This great slaughter was
called Ahulau ka Pi‘ipi‘i i Kakanilua (Slaughter-of-the-Pi‘ipi‘i-at-Kaka-nilua). Keawe-

Cultural Technical Resource Paper for the Central Maui Community Plan Update Page |16
Draft -- 3/31/2025



AA PROJECT NO. 2309

hano, the governing chief of Hilo, was discovered by Ka-po-lua almost dead among the
heap of corpses, and he alone was taken alive before Ka-hekili, because of an
agreement between Ka-po-lua and Keawe-hano [that each should spare the other in
battle]; but it was too late to save him for he was fatally injured.

Ka-lani-‘opu‘u turned to his defenders, the chiefs of Hawaii... his friends and favorites,
the warrior chiefs of Hawaii and the fighting men, and asked, “What about fighting Ka-
hekili?” Everyone answered, “Tomorrow we will drink the waters of Wailuku and rest
in the shade of Hekuawa.” Thus encouraged, Kalani‘opu‘u prepared for an attack on
the day following.

Ka-hekili was the younger brother of Kamehameha-nui, both being sons of Ke-kau-like
whose family were ruling chiefs on Maui at that time. He prepared for the battle and
Ka-hahana, the ruling chief of Oahu (sic) and Molokai (sic), came to his aid. The great
battle took place between Waikapl and Wailuku. Kalani‘opu‘u expected to enter
Wailuku at Kakanilua, but Ka-hekili's men rose at dawn and occupied the sandhills of
Kama‘oma‘o, and a portion of them took their stand on the side toward Waikapi turn,
so that the forces of Ka-lani-‘opu‘u, who had supposed that the battle would be at
Kakanilua, found a divided front from which spears, javelins, and other missiles poured
like water. Death-dealing weapons poured down like a swift rainstorm beating the
sides of the fisherman’s canoe and agitating the surface of the sea like a cloudburst
over the deep ocean: The terrified soldiers were surrounded and took to flight; they
were driven by Ka-hekili's men like leaves before a whirlwind. The plains of
Kama‘oma‘c became like a fishpond through whose sluice gate the sea flooded,
Kalani‘opu‘u's men [became] like the mullet driven by the sound of beating into the
sluice gate of ‘Uko‘a; and the sea rose up to the walls. Like the fiery petals of the lehua
blossoms of Pi‘iholo were the soldiers of/Ka-hekili, red among the leaves of the koa
trees of Liliko‘i or as.one glimpses them through the kukui trees of Ha‘iku. Like the
creeping branches of the ‘ulei, so moved the cloaked warriors, young and middle-
aged, over the ‘ilima-covered plain of Paholei. A chill seized Kalani‘opu‘u as he
crouched in the canoe, mourning the dead who lay like fish stupefied by the poison
spread by the great fisherman, Ka-hekili.

Through the diplomacy of Kiwala‘o, his son by Kalola, Kalaniopu‘u was able to sue for peace and
feign friendship with his brother-in-law, Kahekili. Years later, Kalaniopu‘u and his armies, having
harbored their hatred of Maui, would return to exact revenge with one of Kalaniopu‘u’s
greatest and most valiant warriors, Kamehameha.

2.2.5 The Plains of Kama‘oma‘o and Ka Huaka‘i PO

In his anthology of Hawaiian Antiquities and Folklore, Fornander (1919) recounts a story of
Kama‘oma‘o and the spirits and ‘aumakua that reside there in his translation of He Mo‘olelo no
Pumaia. In this story, Pumaia travels from Koloa, Kaua‘i, to the place of his grandmother at the
house of Kiha (Maui). Upon his arrival, he proceeds to go holoholo (travel about) with Wakaina,
who find themselves confronted by Puukolea and goaded into a fight. Puukolea, however, had
a dual body while Pumaia and Wakaina had ordinary bodies, a fact that led to Pumaia and
Wakaina losing the fight and returning to their parents as spirits. Unfortunately, they could not
be seen by their parents and wandered off until they met up with the prophet Pupuilima.
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Pupuilima chased them toward the plain of Kama‘oma‘o, where they caught up with the
‘aumakua Pueonuiokona, a pueo (owl). Here the two prophets, Pupuilima and Pueonuiokona,
engaged in a race. Should Pupuilima win, then the spirits of Pumaia and Wakaina die; if
Pueonuiokona proved triumphant, the two could return to their parents. When Pupuilima
catches up with Pueonuiokona and tugs at his arm, Pueonuiokona states:

If you excel in strength you can obtain them (the spirits of Pumaia and Wakaina),
but if you are weak you cannot have them; because |, even |, am an old resident of
this plain (Kama‘oma‘o). When spirits from the dead arrive | cause them to revive.
Also no prophet comes to this plain; this is the first time that | have seen a prophet
on this plain, and that is yourself. Because you complained of my desire to give life
to those spirits, so be it! By a test of strength will [we know] whether you obtain
them or | do. (Fornander 1919:554)

The two proceeded to fight and Pueonuiokona won, killing Pupuilima and spreading his entrails
on the akolea (ferns) near Kalepolepo. In keeping with the kuleana of Pueonuiokona, other
mo‘olelo tell of Kama‘oma‘o as a place where the spirits roam:

The worst fate that can befall a soul is to be abandoned by its aumakua and left to
stray, a wandering spirit (kuewa) in some barren and desolate place, feeding upon
spiders and night moths. Such spirits are believed to be malicious and to take
delight in leading travelers astray; hence the wild places which they haunt on each
island are feared and avoided. Such are the plains-of Kama‘oma‘o on the island of
Maui, the rough country of Kaupea at Pu‘uloa on Oahu, Uhana on Lanai, Maohelaia
on Molokai, Mana on Kauai, Halali‘i on Ni‘ihau. In‘these desolate places lost spirits
wander until some friendly aumakua takes pity upon them. (Beckwith 1970:154 bold
emphasis added)

In her book on the Huaka‘i PO, night marchers, Helen Hoyt (1976) notes that Kama‘oma‘o is also
a place in which Ka Huaka‘i P6 have been seen and heard. Hawaiian scholar Mary Kawena Pukui
noted that to see the night marchers is fatal unless there is a relative among the spirits who
walk among them:

The time for the march is between half after seven when the sun has actually set
and about two in the morning before the dawn breaks. It may occur on one of the
four nights of the gods, on Ki, Akua, Lono, Kane or on the nights of Kaloa. Those
who took part in the march were the chiefs and warriors who had died, the
‘aumakua, and the gods, each of whom had their own march....

If a living person met these marchers, it behooved him to get out of the way as
quickly as possible. Otherwise he might be killed, unless he had an ancestor or
‘aumakua in the procession to plead for his life. (Pukui 1997:82-83)

It is also along these plains that the spirits of some of the ‘Alapa and Pi‘ipi‘i of Kalaniopu‘u who
fell during the Battle of Kakanilua are thought to roam. The Wilkes expedition under the
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directive of U.S. Congress provides the following description of the pu‘uone of the central
isthmus as seen in 1841 and before the major shift to industrial agriculture:

We now rode down the valley among the taro-patches, and over to the Sand-hills. In
passing over them we saw some remarkable concretions, resembling large tunnels or
broken pipes, which were quite hard, and resembled solid rock interspersed with
amorphous sandstone.... On the isthmus, the sand was drifting like snow, and afforded
a good illustration of the rapidity with which it changes its place by the effects of the
winds.

In the center of the Sand-hills, we stopped on a mound of human bones, —a perfect
Golgotha.... By some it is supposed to have been a burying place after a battle, for the
place where they were found was known to be a battle-ground. Bloody contests
indeed, must have taken place here, if we are to judge from the number of skeletons
which are exposed. (Wilkes 1845:260)

2.2.6 The Battle of Kepaniwai

At the beginning of his wars of conquest, Kamehameha Pai‘ea battled against Kalaniklpule, the
son of the Maui ruler, Kahekili. Kahului would play a pivotal role in Kamehameha Pai‘ea’s wars
of unification. By this point, Kahekili, had expanded his territory by invading and conquering the
island of O‘ahu, where he stationed himself at Waikiki. In his absence, Kahekili put his son
Kalanikupule in charge of Maui. Though Kamehameha had not yet consolidated his rule of
Hawai‘i Island, he had recruited the British sailors John Young‘and Isaac Davis as advisors and
secured a stockpile of Western weaponry, including a cannon, which was nicknamed Lopaka
(Hawaiian for Robert).

Emboldened, Kamehameha made the strategic move to‘invade Maui from the northern shore
of the island, landing his war party at Kahului where two days of fighting ensued. Kamakau
states that had the two sides “fought face-to-face and hand-to-hand, as the custom was, they
would have been equally matched” (Kamakau 1961:148). But the cannon tipped the scales in
favor of Kamehameha. His army advanced aggressively, pushing their opponents into the
narrow confines of ‘lao Valley and firing their weaponry, dealing a bloody defeat to the Maui
forces.

As mentioned in the previous ‘Olelo no‘eau (see Section 2.1) the battles culminated in Maui
falling to the control of Kamehameha following the Battle of Kepaniwai (the dammed waters) in
the valley of ‘lao in Wailuku in 1790. The name of the battle describes the ‘lao stream being
blocked by the bodies of the Maui dead. Another name it has also been referred to as is Ka
‘Uawu Pali (The Clawed Cliffs) due to how the fleeing people attempted to claw their way up
the pali to escape (Desha et al. 2000:259).

Stephen L. Desha elucidates below how Kamehameha’s men’s skill and incorporation of
Western weaponry with the cannon named Lopaka:

The warfare on this day was terrible. The barbed spears darted quickly, war clubs
(palau) were extended, and clubs with stone heads (la‘au newa) struck the heads of
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the fleeing Maui people. Also seen was the tearing of men’s bodies by the lei mano
[shark’s teeth hand weapon] fixed on the hands of some high chiefs of Hawai‘i.
Those of Hawai‘i who were skilled in bone-breaking, lifted men up in their hands,
and they were broken as though they were only little things. At the same time in the
valley of ‘lao was heard the bellowing voice of the cannon Lopaka, for it had been
moved close to the place where the Maui men were attempting to climb the pali,
seeking to escape death at the strong hands of Kamehameha's people.

The large cannons, under the command of Isaac Davis and John Young, were turned
to the place where those Maui people were attempting to save their lives by
climbing the ‘Tao pali. Those large cannons in the hands of those foreign favorites of
Kamehameha were what created the great slaughter among the fleeing Maui
people, so that they fell from the pali and their bodies landed in the famous stream
of Tao. The famous cannon, Lopaka, was dragged and set up at a place called
Kawelowelo, and from there it was fired into the ‘Tao Valley, and turned to fire at
the cliffs where the Maui people were attempting to flee. The thundering sound of
the Lopaka cannon caused absolute terror amongst the Maui warriors, and some of
them met their death by the weapons of the foreigners. They were horribly
slaughtered below the pali. (Desha 2000:258-259)

Although Kamehameha won the battle, Kalaniklpule escaped to O‘ahu and began preparations
for what would become the decisive Battle of Nu‘uanu and solidify the rule of Kamehameha |
over six of the eight main Hawaiian Islands. This defeat of the ruling ali‘i on Maui accelerated
the consolidation of political power over Hawai‘i, Maui, Moloka‘i, Lana‘i, and O‘ahu through
battle and later Kaua‘i via diplomacy under the singular.rule of Kamehameha Pai‘ea who would
come to be known as “Kamehameha the Great” and usher in a new trajectory for Hawaiian
history.

2.2.7 MauiSnares the Sun Using Aho from Paeloko

One of the many tales that is retold throughout the islands is of the kupua, Maui, capturing the
sun and slowing its path through the sky. The legend tells of Maui’s mother, Hina, who lived at
Makalia which was located above Kahakuloa, being troubled by the short days making it
burdensome to dry her kapa. Maui witnessed the tiresome work of his mother continually
having to hang out her kapa each morning and bringing them down each evening, day after day
until they finally dried. Maui was determined to help his mother by making the days longer by
slowing down the sun. He travelled the island to watch the path the sun took each day, seeing
that it rose in the East, near Hana, and then went directly over Haleakala. Upon returning home
to Makalia he went to Paeloko at Waihe‘e and cut down all of the coconut trees, gathering the
husks of the drupe to make aho (cord) long enough to snare the sun from atop Haleakals,
breaking the strongest rays of the sun until it relented and agreed to slow its course (Thrum
1907:31-32).
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2.2.8 Na Oli o Kahakuloa
Handy referenced an Oli no Kahakuloa, a commemorative chant about a visit by the goddess,
Hi‘iakaikapoliopele:

The lehua blossoms of Kuakini return.
The cliffs cast their shadow.

‘Tis the fitful showers of fine rain we feel,
Which adorn handsomely the face of the

E ho‘i na lehua o Kaukini

Ke malu mai nei na pali.

O ka ne‘e a ka na li‘iluf,

Kahiko i ka alo o ke kuahiwi.

mountain.
(1991:495)

However, perhaps more notable is the legend associated with the first use of another well-
known oli, Ke Lei Mai la or Oli Lei, associated with the mo‘olelo of Hi‘iakaikapoliopele during a
stop at Kahakuloa whilst on her journey with Wahineoma’‘o to retrieve Lohi‘au, the lover of her
older sister, Pele. While there she rested upon a pohaku where she left her ‘uhane, making the
stone kapu (E.S. Craighill Handy et al. 1991:495). And from “...the heights that overlooked the
beach at Kahakuloa, Maui, saw the figure of a woman, maimed as to hands and feet, dancing in
fantastic glee on a plate of rock by the ocean” (Emerson 1909:213). This maimed individual
elicited such heartache from Hi‘iaka, that the goddess threw down a hala key from her lei for
the woman to enjoy. The grateful woman, Mana-mana-ia-kalu-e-a, responded with the oli:

Ke lei mai la o Ka-ula i ke kai, Kaula wreathes her brow with the ocean;
e-el

Ke malamalama o Niihau, na Niihau shines forth in the calm.

malie.

After the calm blows the Inu-wai.

And the palms of the Naue drink of

A malie, pa ka Inu-wai.
Ke inu mai la na hala o Naue i

ke kai.

No Naue ka hala, no Puna ka
wahine,

No ka lua no i Kilauea.

the salt.

From Naue the palm, from Puna the
maid,

Aye, from the pit of Kilauea.

(Emerson 1909)

2.3 TRADITIONAL SETTLEMENT

Early Hawaiian settlement of the community plan area is a captivating testament to the
coexistence between nature and culture and the resulting biocultural landscape. The region,
rich with volcanic soil and bountiful water resources, profoundly connected the people to a
sustainable, subsistence living through an intricate web of extensive cultivation, knowledgeable
fishing practices, and resourceful craftsmanship.

Defined by its landscape and geography that includes fertile, marked by complex networks of
streams, rivers, and natural ponds, the industrious inhabitants harnessed the resources of the
area (C. E. S. Handy and Handy 1972:26). This fertile ‘aina (land) allowed extensive cultivation of
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kalo (taro) and ‘uala (sweet potato) that yielded bountiful harvests, thereby sustaining the
community.

Along with cultivation of the land, fishing, too, was pivotal to the successful settlement of the
community plan areas. According to Titcomb, “Fishing was one of the constant, necessary
occupations. Everyone knew how to obtain fish by various techniques” (1977:3). Freshwater
streams and mountain pools were home to ‘o‘opu (gobies) and ‘opae (shrimp) which were
mainly gathered by the women (Titcomb and Pukui 1977:4). The surrounding ocean, with its
abundant marine life and intricate coral reefs, provided a rich source of sustenance. Hawaiians
devised sophisticated fishing techniques and utilized the coastal geography to ensure a
constant supply of aquatic resources.

Craftsmanship was yet another manifestation of the deep communion between the inhabitants
and the environment they settled. Skilled artisans derived inspiration from the natural
resources found in their surroundings, crafting items of both practical and cultural significance.
These included intricately woven baskets from the fibers of local plants, wooden tools and
implements from the area’s native trees, and exquisitely designed garments, showcasing an
intimate connection between geography and artistry.

2.3.1 Ka ‘Oihana Mahi ‘Ai — Agricultural Traditions

More than anywhere else in Polynesia, in‘Hawai’‘i; planting and farming evolved into a highly
sophisticated and systematic practice that played a central role in the development of culture
and society. “Certain it is that the Hawaiians were primarily planters,” stated Handy, “and that
fishing was for them a supplementary rather than a basic means of livelihood” (E.S. Craighill
Handy et al. 1991:77).

One reason for this is Hawai‘i’'s topography and environment, which is distinguished by the
presence of wide flatlands capable of irrigation and broad mountain slopes capable of
supporting ‘uala (sweet potatoes) or dryland kalo (taro) fields. Hawai‘i also has a climate that
differs from elsewhere in Polynesia in that there is a clearer distinction between the summer
and winter months. The lack of rain in the summer, for example, made it all the more necessary
to establish a system of stream-fed irrigation. The need to plant and harvest at precise times
during the year elevated agricultural practices in ways that dictated many other aspects of life
in ancient Hawai‘i.

Here is how Handy explains it:

Planting was a universial occupation throughout Polynesia; but nowhere else was it a
systematic and engrossing occupation to the extent that it was in Hawaii. Farming
was a profession in Hawaii in a sense that it was nowhere else. In Tahiti, Samoa, and
the Marquesas, taro, breadfruit, bananas, coconuts, and other foods were planted;
but once planted they required little in the way of systematic cultivation. The
Hawaiian farmer was engaged continuously in tending his crops of taro and sweet
potato. (E.S. Craighill Handy et al. 1991:16)
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Nearly all of the important food and material crops were introduced to Hawai‘i by the early
Polynesian settlers, what Handy referred to as the “Native Hawaiian horticultural complex” (E.S.
Craighill Handy et al. 1991:13). These included kalo (taro), ‘uala (sweet potato), uhi (yam), mai‘a
(banana), ko (sugar cane), ‘ulu (breadfruit), niu (coconut), wauke (paper mulberry), ‘awa (kava),
ipu (gourd), ki (ti), pia (arrowroot), ‘olena (turmeric), ‘ohe (bamboo), and olona. Only olon3, a
shrub used for making sennit cord, is endemic to Hawai‘i.

Beginning at the northwestern most portion of the community plan sits Kahakuloa, previously
one of the five centers of Maui’s main population. Due to the “splendid stream that ran from
far back and drained swampy upland below a bog-filled crater...” (E.S. Craighill Handy et al.
1991:495) it was traditionally “a valley intensively cultivated in wet taro”(E.S. Craighill Handy et
al. 1991:272). The place name, Kahakuloa, can be translated literally into English to mean “the
tall lord” (Pukui et al. 1974), however, other instances translate the name through more
cultural context as the “far-away master” (ka haku loa) based on a small, inland lo‘i kalo
(irrigated taro patch) and house lot in the valley that belonged to the haku (chief) of the area
(E.S. Craighill Handy 1940:107). Settlement of Kahakuloa was dictated by geography, as noted
by Handy, “...there was no shore except a cliff, so the houses were on the hillsides of the little
valley, above the lo‘i” (1991:286). Handy also noted that one of the last thatched sleeping
houses that stood during his surveys in the 1930s was in Kahakuloa at the edge of a large loi
with its door facing the cultivated patch(1991:295).

Abenera Kahanahu, writing into Nupepa Kuokoa in 1875, describes Kahakuloa:

This district is located in the northwest region of Wailuku, and part of it belongs to
the district of Lahaina. It is a land of cliffs, where the cliffs rise steeply and open
toward the sea. The watercourse of this land turns to the northeast, with a small
opening at the river mouth that connects to the ocean. From there, those who are
familiar with the sea can navigate it skillfully and recognize ships sailing on the
ocean. However, for those inland, they are unable to see the sea, and so there is a
notable high point in the middle of the stream called Lapaiki, with Haleino located
further inland.

Along the coastal point to the east stands the famous hill called “Puukoae swept by
the wind” and another area known as “Kuinalehua o Kaukini.” To the northwest is
the peak called Eke, which is remembered in the chants of the ancient poets. “Hana
ekeeke i ka ipu a ka makani.” [The wind plays musically upon the gourd].

The cliffs of Leinaha are also impressive.

The conditions of habitation in this land are respected by visitors, who appreciate its
sheer, striking cliffs. As they travel onward, they soon recognize the richness of this
watershed—both its natural resources and its people. The residents of this river
valley are numerous. There are two Protestant churches, one Catholic church, and
one school for children. Additionally, the population is divided into two groups
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when it comes to religious observance, with separate congregations attending the
churches...

Located on the windward exposure of Mauna Kahalawai (West Maui Mountains),
geographically and culturally, Na Wai ‘Eha consists of the four deep valley streams that share
the names of the ahupua‘a in which they are located. These four streams, Waihe‘e, Waiehu,
Wailuku, and Waikapu, watered four distinct kalo areas that spread fanwise to the shoreline
(E.S. Craighill Handy et al. 1991:272).

The region “from Waihe‘e to Wailuku Valley, in ancient times was the largest continuous area
of wet taro cultivation in the islands” (E. S. Craighill Handy et al. 1972:496). Kalo was Hawai‘i’s
most important crop — superior to ‘uala (sweet potato), mai‘a (banana), and ‘ulu (breadfruit),
food crops that factor more heavily into traditional diets in other parts of Polynesia. Kalo is also
connected to the Hawaiian origin story that centers around descendency from a child born to
the god Wakea and his daughter Ho‘ohokukalani. Their first son was born prematurely and
died. He was named Haloanakalaukapalili (quivering long stalk). At the site of his burial grew
the very first kalo plant. Their second son was named Haloa in honor of his older brother, and
from him descended the Hawaiian people. Birth order conferred certain duties and privileges,
and the first-born child was considered superior and of a higher status than his or her younger
siblings. Haloanakalaukapalili, ‘as the older sibling in kalo form, was seen as deserving of
reverence and respect from the descendants of Haloa, the ancestor of man.

Kalo was grown throughout Polynesia, Melanesia, and-South-East Asia, but it was cultivated
with an unmatched level of intensity and skill in Hawai‘i, where there were at least several
hundred varieties adapted for the various localities, soils, and terrain (E.S. Craighill Handy et al.
1991:79). There were two general types of planting: kalo malo‘o, or taro grown in rain-watered
regions without irrigation, and kalo wai, or taro grown alongside streams, ditches, and in
flooded lo‘i irrigated with flowing freshwater (E.S. Craighill Handy et al. 1991:90). Kalo wai was
the preferred method of cultivation.

It was customary to use the banks surrounding the lo‘i to plant other crops such as mai‘a
(bananas), ko (sugarcane), pia (arrowroot), and ki (ti) (E.S. Craighill Handy et al. 1991:94).
Bananas were also sometimes planted in lo‘i that had been drained of water and no longer
used for growing kalo. Handy has documented evidence of this having occurred in Wailuku (E.S.
Craighill Handy et al. 1991:161-162).

The high degree of cultivation within the community plan area, particularly along the
riverbanks, gives evidence that the region was considerably populated and well-established
prior to the arrival of Western vessels to the shores of Maui. From each of the valleys, well-
developed field systems of lo‘i kalo supported a thriving community. While Hawaiian mo‘olelo
do not offer a direct account of the size of the population in terms of Hawaiian demography
before Western contact, it may be possible to infer density and distribution from the number
and locations of awarded kuleana parcels, as depicted on the 1882 Waikapl, 1882 Waihe’e,
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1887 Wai‘ehu M. D. Monsarrat maps, and the Wailuku Sugar Company map of Waihe‘e and
Wai‘ehu (see Figure 2-1, Figure 2-2, Figure 2-3, and Figure 2-4).

Dratft
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Dratft

Figure 2-1: Map of Wai‘ehu illustrating the intensive settlement along the streams (Monsarrat 1887).
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Dratft

Figure 2-2. Map of a portion of Waihe‘e illustrating the intensive settlement along Wailuku River (Monsarrat 1882b).
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Figure 2-3: Map of Waikapd illustrating the intensive settlement along the stream (Monsarrat 1882al).
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Figure 2-4. Waihe‘e and Waiehu section of the Wailuku Sugar Company title map showing density of settlement along the Waihe‘e Stream and below the ‘auwai that runs parallel to a former field road.
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2.3.2 Ka ‘Oihana Lawai‘a — Fishing Traditions

The Hawaiian worldview and organization of nature and space not only applied to the skies
above and natural phenomena, as noted previously, but also to the natural divisions of the
oceans and lands. Concerning the ocean, the named sections began at ae-kai, or the strip of
beach where the waves ran after breaking and extended to the deep ocean, or moana, which
reached Kahiki-moe the extreme boundary of the ocean (Malo 1951:25-26). In 1839, definition
of the fishing grounds and fishing rights of the maka‘ainana (common people), as well as that of
the konohiki and ali‘i, were recorded as a part of the earliest Constitution of the Kingdom, a
structure that may have been an extension of the traditional management system.

Of the free and prohibited fishing grounds, the sections of the water were defined as follows —
for the maka‘ainana the fishing grounds were all those grounds without coral reef such as the
kilohe‘e (sea for spearing squid), the luhe‘e (sea for squid fishing), the malolo (sea of the flying
fish), and moana (Malo 1951:26; Translation of the Constitution and Laws of the Hawaiian
Island, Established in the Reign of Kamehameha Ill 1842:36). The fishing grounds from the coral
reefs to the beach were reserved for the konohiki and tenants of their ahupua‘a but not for
others.

The fisheries of the waters off of Wailuku are well documented and consists of 20 named
fishing grounds between Wai‘ehu and Kapuka‘ulua at Hamakuapoko (Figure 2-5). There are two
named fisheries that extend off-shore of Paukikalo ‘Ili, one of which shares the name of
Paukikalo and the other Ka‘ehu, which is identified as the fishery of the mo‘1. With respect to
the fishing grounds that were directly fed by the waters of Wailuku River before the
channelization of the river by the U.S. Army Corps of Engineers, the muliwai (river mouth)
opened to the east into Malehaakoa fishery, while the modern muliwai opens to the west into
the Paukukalo fishery. About the rights of the konohiki and the native tenants to the resources
of the fishery, the kanawai (law and code of the Kingdom) stated that if a species of fish which
is kapu by, or reserved for, the konohiki were to go on to the grounds that were given to the
maka‘ainana, then that fish and only that fish is kapu. Additionally, if there is a type of fish
within the grounds that the konohiki were to place a kapu, then the tenants of the ahupua‘a
under him may take them but would be required to give the konohiki one-third of the catch.
The tenants of other ahupua‘a however, were prohibited from taking the protected fish if they
were fishing within the maka‘ainana grounds of an ahupua‘a that was not theirs (Translation of
the Constitution and Laws of the Hawaiian Island, Established in the Reign of Kamehameha Il
1842:36-37). While there are no currently known kapu fish for Paukikalo, the fishery of Ka‘ehu
was noted as reserved for the mo‘T; at nearby Kalua ‘lli, the kapu fish or i‘a ho‘omalu (protected
fish) under the Konohiki J.H. Kaawa was noted as akule (Maly and Maly 2003:298).
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Figure 2-5. 1947 map showing the named fishing grounds of Wailuku Ahupua‘a (Hawai‘i State Archives
[HSA] Map G4382.M3:3WS 1947.H38.59) which were later granted to Claus Spreckels through Grant
3343 and claimed by Hawaiian Commercial & Sugar Co. ("Konohiki Costs to Involve 105 Fishing Rights"
1931).
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According to a 1989 study, loko i‘a (fishponds) in Hawai‘i “are unique aquaculture systems that
exist throughout Hawai‘i, and were developed to optimize natural patterns of watersheds,
nutrient cycles, and fish biology” (DHM Planners Inc. 1989). The optimization of these ecological
systems ranged from the incorporation of freshwater springs into the ponds, creating nutrient-
rich brackish conditions for young fish to grow, to serving as a protective layer from tidal waves
and other ocean-related phenomena. The history of Hawaiians stewarding loko i‘a is significant
in the agricultural life of Hawai‘i. The practice of maintaining these ponds was profound in
Hawaiian history, where many people could be fed from a single food source. Within Wailuku
Moku, between the mouths of Waiehu and Wailuku Rivers at Ka‘ehu Bay, was once an
unbroken expanse of wetlands and fishponds (The Trust for Public Land 2018).

In the ‘ili of Paukikalo there were a total of 10 kuleana claims for loko i‘a documented in the
Mahele, all of which were situated just back from the shoreline. Of particular interest is the
testimony by Heino in support of a kuleana claim by Kahale (Helu 435 [7742]; Figure 2-6) that
also mentions fish swimming in a lo‘i, an observation that may represent a loko i‘a kalo or a
type of lo‘i kalo (irrigated taro patches) that also serves as a fishpond. As named previously (see
Section 2.2.2), Kihawahine, the most well-known and wide-ranging mo‘o in the Pae ‘Aina, was
recorded to be the mo‘o of “the twin ponds of Paukikalo” mentioned by William K. Kikuchi in
his PhD dissertation entitled Hawaiian Aquacultural System (1973). Other occurrences using the
reference of “twin ponds” at Paukukalo could not be found in the literature, however, Mahele
land awards Helu 3234C by Kaianui and Helu 3253 by Hiona both indicate claims for two ponds
in Paukikalo. It can be inferred that one of these land claims may be the twin ponds referred to
by Kikuchi.
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Figure 2-6: Native Testimony of Heino for Native Claim Helu 435 by Kahale, highlighting for emphasis of
i‘a swimming within the lo‘i [Native Register, Reel 1, Volume 2, Image 0376 (Office of Hawaiian Affairs
2011)]

On the southern end of what is now Kahului Harbor, across the bay from Paukikalo, lie the
storied twin fishponds of Kanaha and Mau‘oni (see Section 2.2.2). Constructed as loko kuap3,
these fishponds feature seawalls built from stone and other materials, incorporating sluice
gates designed to allow small fish to enter while preventing larger fish from escaping.
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2.4 TRADITIONAL CEREMONY AND RELIGION

The spiritual lives of the people that populated the community plan area were assuredly
complex and included a network of heiau (temples), ko‘a (shrines), and ahu (altars). At heiau,
offerings and prayers were made to the primary gods—Kd, Lono, Kane, and Kanaloa—as well
as lesser deities and ‘aumakua (ancestral gods). In Kahakuloa there are the identified heiau of
Kaneola, Kuewa, Keahialoa, Pakao, Waipiliamoo, and lli o Kukuipuka (which was both heiau and
refuge) (Sterling 1998:58, 61). Kamakau (1961) records that there are several heiau in the
ahupua‘a of Wailuku: Pihana, Kaluli, Malumaluakua, Olopio, and Malena. Sterling (1998) also
notes another heiau in the ahupua‘a, Haleki‘i. These heiau served various purposes, but of
particular importance was the Pihana-Haleki‘i heiau complex as both a religious center and
residence of Maui‘s highest ranking ali‘i.

According to Sterling (1998:63), oral traditions place the initial construction of the Pihana-
Haleki‘i heiau complex in the sand dunes of east Wailuku as having occurred during the reign of
Kaka‘e, who would have ruled in or around A.D. 1510 (1998:63). The chief, Ki‘ikewa of West
Maui, was the original constructor of Pihana, a luakini or sacrificial heiau, where every
rebellious high chief of Maui was sacrificed, but none whose lineage was tainted ever lay upon
its altar. In later centuries; this heiau complex was rebuilt and rededicated by succeeding chiefs,
most notably Kamehameha following his success at the battle of Kepaniwai at ‘lao in 1790
during his bid to wrestle control of the principal islands within the Hawaiian Archipelago
(Fornander 1880:237).

Keopuolani, the highest ranking ali‘i of her time‘and Sacred Wife of Kamehameha Pai‘ea, was
born at Haleki‘i heiau,.and Kahekili and Kekaulike, both high ali‘i of Maui and O‘ahu, had once
lived at the same site (Yent 1983:7). Both Pihana and Haleki‘i were associated with Kahekili
from 1765 to 1790. These heiau, thus, have historical significance to the community plan area.
Their position in Wailuku is an important political center within the ‘Tao settlement area and N3
Wai ‘Eha overall. Following the battle of ‘Tao, a battle between Kahekili and Kamehameha | in
his efforts to unify the Hawaiian Islands, Pihana is also said to be the place where Kamehameha
| evoked his war god, K.

Finally, according to a separate tradition, Pihana heiau is believed to have been constructed on
the advice of the high priest, Kaleopu‘upu‘u, who had been brought from O‘ahu by Kahekili in
preparation for an expected attack by Kalaniopu‘u of Hawai‘i island. In the ensuing battle, the
invaders, including Kalaniopu‘u’s famed ‘Alapa Regiment, were summarily routed (Charles C.
Young in Sterling 1998:77). The last and final human sacrifice before Ka‘ahumanu’s 1819
proclamation which abolished the traditional Kapu System was recorded as being the high
chiefess Poloahilani by Kamehameha to solidify his rule over Maui (Taylor 1951).
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2.5 WESTERN CONTACT AND 19™ CENTURY CULTURE CHANGE

2.5.1 Western Contact

In 1778, Captain James Cook of the British Navy made contact with Hawai‘i as he led two ships,
HMS Resolution and HMS Discovery, north from the Society Islands en route to North America.
On this first encounter, the ships spent two weeks in the islands and visited O‘ahu, Kaua‘i, and
Ni‘ihau while engaging in trade, principally of iron in exchange for food and water. The
Hawaiian people treated the principal officers of these foreign ships as they would their ali‘i of
the highest rank.

Eight months later, in the fall of 1778, Captain Cook returned to Hawai‘i with the intent of
spending the winter here. His ships arrived off the northern coast of Maui on the morning of
November 26, and the next day, Kahekili, Maui’s mo‘T at the time, paid a visit to the Discovery
and gifted Captain Charles Clerke, in command of that ship, with an ‘ahu ‘ula (feather cloak).
The ships remained off the coast of Maui until early-January before heading to Hawai‘i Island,
where a dispute between the foreigners and the Hawaiians famously resulted in Cook’s death
at Kealakekua.

Eight years passed before any foreigners returned to Hawai‘i. In 1786, and.from that point on,
one or more ships visited the islands every year. In May of 1786, the French explorer Jean-
Francois de La Pérouse sailed past Maui and landed briefly on the'island’s south side, at
Keone‘o‘io in the moku of Honua‘ula, anchoring in'the baythat now bears his name (La Pérouse
Bay). He was the first European to set foot on Maui and spent one day ashore engaging in trade
and exploring the area (Dunmore 1985:227).

From circa 1790, the population of foreigners residing in Hawai‘i began to grow, slowly at first,
but their presence brought new customs and practices, new ways of organizing land and labor,
new technologies, new threats and, for a few, new opportunities. The community plan area, as
elsewhere in Hawai‘i, felt the effects of these changes in large and small ways.

2.5.2 19th-Century Changes

For the better part of two decades, beginning in 1800, the fur trade established a network of
American ships traveling between China, Alaska, and up and down the North American west
coast. Hawai‘i became a critical outpost in this trading network, a place where ship captains
could restock their food, wood, water, and salt provisions. Around 1820, whaling added to, and
then supplanted, the demand for goods that came in through the fur trade.

The whaling trade lasted for much of the 19th century and peaked in 1846. Whaling ships used
Hawai‘i as a stopover between the United States and Japan, where whales were hunted
primarily for their blubber, which was processed into whale oil and used for heating, lighting,
and as an industrial lubricant. Each spring and summer, hundreds of whaling ships would arrive
and spend months at a time in Lahaina and Honolulu.

Cultural Technical Resource Paper for the Central Maui Community Plan Update Page |34
Draft -- 3/31/2025



AA PROJECT NO. 2309

2.5.2.1 Missionary Influence

The operations of American traders in the Pacific attracted the attention of New England
missionaries, who first arrived in Hawai‘i in 1820. Their primary objective was to convert the
Hawaiians to Christianity, and they happened to arrive just months after the dismantling of the
pre-existing religious order under the kapu system. Mission stations were established across
the islands; Wailuku’s came in 1832. To help facilitate their religious teachings, soon after
arriving in Hawai‘i, the missionaries introduced a uniform orthography for the Hawaiian
language and printing technology that quickly made reading and writing commonplace
throughout the Hawaiian Kingdom (Kuykendall 1938:101-102).

The missionaries saw themselves as a civilizing force, a counterweight to a culture they saw as
barbarous and a people vulnerable to the corrupting influences of whalers and traders, so
education became one of their chief concerns. With the support of the ali‘i, the missionaries
began to establish schools throughout Hawai‘i in 1824, and hundreds of them sprung up in a
matter of years (Kuykendall 1938:106). Most schools were very simple, and with few
instructional materials available, lessons consisted of spelling and reading in the Hawaiian
language, and classes were populated mostly by adults (Kuykendall 1938:107). By the 1930s,
the educational focus turned towards children. In 1835, Maui’s Governor Hoapili issued an edict
requiring all children on Maui over the age of four to be enrolled in school (Kuykendall
1938:110), and in 1837, a children’s school was started in. Wailuku-with an-enrollment of 245
students ("Report of the Wailuku Station" 1837:5).

Investments in teacher training and permanent schoolhouses with greater experimentation in
academics, including manual<and industrial education, also began in the 1830s, and the
founding of Lahainaluna Seminary in 1831 is a pioneering example (Kuykendall 1938:111).
Other missionary-established schools soon followed, and they included the Wailuku Female
Seminary, which was founded in 1837 by Reverend Jonathan S. Green. It was a boarding school,
comprised of a dormitory, two-story seminary building, a stone cookhouse, and a teacher’s
cottage, all on the grounds of the Wailuku mission. The students were mostly taught by one of
two female instructors, Miss Lydia Brown and Miss Maria Ogden, who were recruited for their
knowledge of both academic subjects and the domestic arts (Beyer 2003:98). One of the
school’s objectives was to prepare the girls for marriage to their male counterparts at
Lahainaluna, and so special attention was paid to shaping their development as wives and
mothers in the American missionary mold (Beyer 2003:99). In 1849, the school was converted
into a co-educational day school and operated more like a private, tuition-based school until
1858, when it was forced to close due to financial difficulties (Beyer 2003:100).

2.5.2.2 Commercial Farming

Farming as a commercial enterprise was a foreign concept. The Hawaiian people were indeed
expert in the ways of farming Hawaiian land, but there was never a profit motive; the notion of
a “market” or “marketplace” did not exist. Growing, gathering, hunting, fishing, and making
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things for oneself and one’s ‘ohana, supplemented by practices of gifting and exchange, defined
the economy of pre-contact Hawai‘i.

It took some time for the economic principles and policies that would later enable the
development of industrial agriculture to take root. Trade with European and American ships
familiarized the Hawaiian people with notions of supply and demand. Kamehameha recognized
the value of trade, and he engaged in it himself. He understood, for example, that a monopoly
on pork or sandalwood could command higher prices, and yet he also endeavored to ensure
that deals were fair and faithfully executed (Kuykendall 1938:83).

Hawai‘i first true export was ‘iliahi, a native sandalwood that American traders collected in
Hawai‘i, usually in exchange for various foreign goods, and sold in China (Kuykendall 1938:86).
The sandalwood trade grew in importance after the War of 1812. Kamehameha maintained a
monopoly over the trade, and under his orders, the wood would be cut, gathered, and
transported to the ships. Relying on large populations of maka‘ainana (commoners) to gather
wood meant that there would be no one to farm or fish, and whole communities risked going
hungry. And so, according to Kamakau, Kamehameha tried to balance a desire for sandalwood,
which enabled the purchase of items such as ships, and the needs of his people to farm and fish
for their livelihoods (Kuykendall. 1938:88-89).

Kamehameha’s restraint eased Hawai‘irinto the new rules.of commerce; but after his death in
1819, his son and successor Liholiho allowed other ali‘i to engage in the trade of sandalwood,
and the results were disastrous. These ali‘i embarked on a spending frenzy, facilitated by
American traders promoting all manner of foreign goods and luxuries and paid through the
labors of the maka‘a@inana who were ordered to go into the mountains and gather the wood. By
1829, just ten years after Kamehameha’s death, the ‘iliahi trees had grown scarce, and the
trade in sandalwood dried up (Kuykendall 1938:92).

The search for new sources of industry began thereafter, encouraged by the American
missionaries, certain members of the ali‘i class, and Westerners who saw the economic
potential of Hawai‘i’s natural resources. Sugar did eventually become the commodity of choice,
but it took decades for the sugar plantation business model to develop.

Ko, or sugarcane, arrived with the first Polynesian settlers; it was one of over a dozen so-called
“canoe crops” that provided the essential building blocks of life in early Hawai‘i. Opi ko (clumps
of cane) were generally found around homes, in garden plots, and along the banks of lo‘i. It was
a subsistence crop for the Hawaiians, who used it for a wide range of applications such as food,
decoration, medicine and ceremony, even the formulation of tattoo ink. Dozens of native
varieties of ko developed over the centuries of pre-contact cultivation in Hawai‘i.

2.5.3 The Great Mahele & Crown Lands
In 1848, King Kamehameha lll and 245 ali‘i (chiefs) and konohiki (overseers) came together to
divide the lands of the kingdom into three classifications and begin the process of altering land
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tenure and management practices within the Kingdom from traditional Hawaiian concepts to
that of Western ownership. The Crown and the ali‘i received their land titles and awards for
both whole ahupua‘a and individual parcels within an ahupua‘a which were then subsequently
formally granted in 1850 (Alexander 1890:114). The lands given to the ali‘i and konohiki were
referred to as Konohiki Lands and lands retained by the King as Crown Lands. The distinction of
Crown land is important and defined as:

... private lands of His Majesty Kamehameha lll., to have and to hold for himself, his
heirs and successors forever; and said lands shall be regulated and disposed of
according to his royal will and pleasure subject only to the rights of tenants. (Kingdom
of Hawaii 1848)

At the death of Kamehameha IV and with lack of a clear heir some confusion as to the
inheritance of Crown lands and whether it followed the family line or the throne. It was decided
by the Supreme Court that under the confirmatory Act of June 7th, 1848, “the inheritance is
limited to the successors to the throne,” “the wearers of the crown which the conqueror had
won,” and that at the same time “each successive possessor may regulate and dispose of the
same according to his will and pleasure as private property, in the manner as was done by
Kamehameha I1I” (Alexander 1890:121).

The third classification of lands that were partitioned out was termed Government lands and
were defined and set aside for management in the following manner:

... those lands to be set apart as the lands of the Hawaiian Government, subject always
to the rights of tenants. And we do hereby appoint the Minister of the Interior and his
successors in office, to direct, superintend, and dispose of said lands, as provided in
the Act ... (p)rovided, however, that the Minister ... shall have the power, upon the
approval of the King in Privy Council, to dispose of the government lands to Hawaiian
subject, upon such other terms and conditions as to him and the King in Privy Council,
(Kingdom of Hawaii 1848)

In 1850, most of the chiefs ceded a third of their lands to Kamehameha lll to obtain an allodial
title for the remainder. The majority of these lands were then placed into the Government land
base (Alexander 1890:114). The designation of lands to be set aside as Government lands,
paved the way for land sales to foreigners and in 1850 the legislature granted resident aliens
the right to acquire fee simple land rights (Moffat and Fitzpatrick 1995:41-51).

In designations of lands as either Crown or Government, and through all awards of whole
ahupua‘a, ‘ili, and later land sales to foreigners classified as Land Grants, the rights of the native
tenants were expressly reserved, “Koe na Kuleana o Kanaka” (Reserving the Rights of Native
Tenants) (Alexander 1890:114). In an Act ratified on August 6th, 1850, the gathering rights of
the common people for personal use, which included the gathering of both terrestrial and
marine resources, in addition to the right to water and the right of way on the lands of the
Konohiki, were guaranteed and embodied in Section 10477 of the Civil Code (Alexander
1890:114-115). By this same act, resolutions passed by the Privy Council granted fee simple

Cultural Technical Resource Paper for the Central Maui Community Plan Update Page |37
Draft -- 3/31/2025



AA PROJECT NO. 2309

titles, free of all commutation, except for awards granted within the towns of Honolulu,
Lahaina, and Hilo, to all native tenants for their cultivated lands and house lots (hereafter
referred to as kuleana land) (Alexander 1890:115). Claims of the native tenants, or kuleana land
claims, were presented to and heard by the Land Commission whose duty was to:

...ascertain the nature and extent to each claimant’s rights in land, and to issue an
Award for the same which is prima facie evidence of title “and shall furnish as good
and sufficient a ground upon which to maintain an action for trespass, ejectment or
other real action against any other person or persons whatsoever, as if the claimant,
his heirs or assigns had received a Royal Patent for the same.” (Alexander 1890:110)

‘-

Testimony for kuleana lands often included claims for multiple ‘ili, or apana, located both
mauka and makai, based on the subsistence needs and seasonal usage of various parts of the
ahupua‘a. These claims were recorded under a single helu, or case number, and brought before
the Land Commission for consideration. Kuleana land awards, or kuleana claims, that were
approved by the Land Commission were granted to tenants of the land, native Hawaiians,
naturalized foreigners, non-Hawaiians born in the islands, or long-term resident foreigners, who
could prove occupancy on the parcels before 1845 (hereafter referred to as Land Commission
Awards [LCA]). Within the study area, approximately 1,072 LCAs and/or LCAs with multiple
apana (sections) were awarded. With respect to the ahupua‘a included in-the study area, from
north to south, Kahakuloa contains a minimum of 129 awarded claims, Waihe‘e contains a
minimum of 229 awarded claims, Waiehu contains a minimum of 173 awarded claims, Wailuku
contains a minimum of 362 awarded claims, and Waikapt contains a minimum of 178 awarded
claims, while one claim intersects both Waiehuand Wailuku Ahupua‘a (Figure 2-7 and Figure
2-11)

Twenty-four thousand acres of the Wailuku Crown Lands that extended into the lower isthmus
and were referred to as the Wailuku Commons, were initially leased to Claus Spreckels, a
wealthy former sugar refiner from California, under a 30-year lease for $1,000 a year (Adler
1961) (see also Figure 1-2 and Figure 2-2). Under the terms of the statute that allowed the lease
however, 30 years was the maximum permissible length of a lease to a single entity and
Spreckels became concerned that he would not be able to recoup his investments in water
development and the acquisition of water rights (Van Dyke 2008:100). Following his acquisition
of an undivided half interest in 16,00 acres of Waikapt Commons from Cornwell, Spreckels
looked toward the acquisition of the 24,000-acre area of Wailuku Commons. In 1882, he agreed
to purchase a part interest in Crown Lands of the Kingdom of Hawai‘i from Princess Ruth
Ke‘elikolani for $10,000 who gave Spreckels a deed that quitclaimed any rights in the Crown
Lands to which she believed she was entitled as heir to Kamehameha line and not subject to the
Act of January 3, 1865 that rendered Crown Lands inalienable (Van Dyke 2008:102). When this
conveyance was disputed, the Legislature quieted Spreckels’ claim by passing an “Act to
Authorize the Commissioners of Crown Lands to Convey Certain Portions of Such Lands to
Clause Spreckels in Satisfaction of all Claims He May Have on Such Lands,” which was signed by
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King Kalakaua on July 21, 1882 thus conveying 24,000 acres to Spreckels in fee simple at
$500,000 through the issuance of Land Grant 3343 (Daws 1968:228; Van Dyke 2008:103).

It is this land that would be eventually incorporated into the holdings of Hawaii Commercial and
Sugar (HC&S) and the beginning of the transformation of the central isthmus into vast sugar
fields and the development of Kahului Harbor as a port of entry and town as a commercial

center.
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Dratft

Figure 2-7. A portion of the USGS National Map (2024) showing the known LCA distribution for Kahakuloa Ahupua‘a.
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Dratft

Figure 2-8. A portion of the USGS National Map (2024) showing the known LCA distribution for Waihe ‘e Ahupua‘a.
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Figure 2-9. A portion of the USGS National Map (2024) showing the known LCA distribution for Waiehu Ahupua‘a.
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Figure 2-10. A portion of the USGS National Map (2024) showing the known LCA distribution for Wailuku Ahupua‘a.
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Figure 2-11. A portion of the USGS National Map (2024) showing the known LCA distribution for Waikapi Ahupua‘a.
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2.6 WAILUKU’S CULTURAL HERITAGE DISTRICTS

2.6.1 Wailuku Historic District 3

In an effort to preserve the cultural, historical, and architectural heritage of Wailuku as a
central hub of culture and governance throughout Maui’s history, Historic District 3 was
officially established by the County of Maui in 1970. According to Maui County Ordinance 661,
“The purpose of this district is to preserve and protect the several well preserved historic
structures and sites now existing, which are deemed to be of great value because they are
closely identified with the early history of Maui county” (Maui County Council 1970). The
historic structures and sites explicitly listed within the ordinance are Ka‘ahumanu Church,
Alexander House, Hale Ho‘ike‘ike (Bailey House & Annex), and Kama Ditch and Aqueduct. These
key structures, all of which were built before 1893, provide tangible links that reflect the
architectural, religious, and social changes that took place in Central Maui as Hawai‘i navigated
increasing Western influence.

Although the ordinance calls out the specific landmarks above, it also serves to protect other
historic architecture and sites within the district’s borders, as well. The established regulations
regarding buildings.and uses within the historic district are overseen by the Maui County
Cultural Resources Commission. with assistance and staffing from| the Maui Planning
Department.

Figure 2-12. Historic District 3 map outlining the borders of the district, identifying historic structures
within the boundaries, including the specific buildings named within Ordinance 661 from 1970. (County
of Maui Planning Department 1969)
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2.6.2 Wailuku Civic Center Historic District

Listed on the National Register of Historic Places, the Wailuku Civic Center Historic District is
comprised of four historically significant buildings from the early 20th century and one non-
contributing structure, the County Office Building, built in 1972 (Hibbard 1986). Although this
historic district is outside of the timeframe of this resource paper, it is important to note that
the contributing architecture is listed in the known cultural and historical places and resources
listed in Section 3.0, below, along with others built after 1893. The Wailuku Civic Center Historic
District, like Historic District 3, reflects the continuing evolution of civic and social changes
within the community plan area and across the entirety of Maui.

2.7 CULTURAL HISTORICAL BACKGROUND CONCLUSION

The cultural and historical landscape of Central Maui is defined by both tangible and intangible
elements that document the area’s patterns of settlement and governance. The histories of the
plan area are preserved not only through archaeological features and built environments but
also through oral traditions and recorded accounts that provide insight into past events. Battles
such as Kakanilua and Kepaniwai, the mo‘o guardian of Paukikalo, and the stories tied to
agricultural and fishing practices illustrate how the community plan area’s landscape was
shaped by historical events and remembered narratives. These elements, passed through
generations, inform understandings of land stewardship and the socio-political structures that
governed the region prior to Western contact and throughout the 19th'century. While external
influences introduced new frameworks of governance and commerce, the foundations of land
use and cultural identity remained closely tied to.earlier traditions.

The designation of Historic District 3 and the Wailuku-Civic Center Historic District reflects an
effort to preserve the architectural and administrative history of the area while recognizing its
broader cultural significance. Structures such as Ka‘ahumanu Church, Hale Ho'ike‘ike, and the
Wailuku Courthouse mark key periods of transformation, illustrating shifts in governance and
law. Alongside these built landscapes, the continued presence of wahi pana and traditional
agricultural systems reflects how the past remains embedded in the present. As the paper shifts
to specific cultural historical places and resources, the various elements presented above
provide essential context for understanding the broader patterns of land tenure, cultural
continuity, and preservation efforts in Central Maui.
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3.0 CULTURAL HISTORICAL PLACES & RESOURCES

The following list of known cultural and historical places and resources within the Central Maui
Community Plan area provides a foundation for understanding the region’s rich heritage. These
sites represent a tangible record of the area’s deep ancestral connections, reflecting centuries
of Hawaiian settlement, land use, and cultural practices, as well as the evolution of the
landscape since Western contact. However, this compilation is not exhaustive and should not
be considered a comprehensive inventory of all culturally and historically significant places.

Importantly, while this list identifies physical sites, such as buildings, archaeological features,
and historically documented locations, it does not fully account for the wealth of intangible
cultural resources that define the area’s heritage. These include traditional knowledge systems,
gathering practices, oral histories, mo‘olelo, oli, mele, and the spiritual and genealogical
connections that communities maintain with the landscape. Many of these elements remain
embedded in living cultural practices and are passed down through generations rather than
being tied to a single physical location.

As cultural resource management and historic preservation effortsimove forward, it is critical to
engage with the local community, cultural practitioners, and knowledge holders to ensure that
both tangible and intangible heritage are recognized, protected, and perpetuated. This dynamic
and evolving understanding of cultural significance underscores the need for continued
research, documentation, and stewardship to honor and sustain the area’s cultural legacy.

3.1 LisT OF KNOWN PLACES & RESOURCES

Alexander House: Situated adjacent to Ka‘ahumanu Church, Alexander House was constructed
in a typical New England architecture style in 1836. As a parsonage, it was the home to
missionary families of Wailuku and used by Wailuku Union Church until the 1990s.

Baldwin Bank in Kahului (C.W. Dickey Designed Buildings): Opened on December 28, 1931, the
building in Kahului is now home to Bank of Hawai‘i.

C.W. Dickey Designed Buildings:

e Wailuku Public Library: Opened on August 6, 1929, this library was the first public
library in Maui County. It features a high, steep roof to facilitate air circulation.

e Territorial Building in Wailuku: Built in 1931, this building showcases Mediterranean
Revival and Hawaiian architectural styles, characteristic of Dickey's designs. It is part of
the Wailuku Civic Center Historic District.

¢ Baldwin Bank in Kahului: Opened on December 28, 1931, the building in Kahului is now
home to Bank of Hawai‘i.
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Chee Kung Tong Society Hall Site: Built in 1897, previously located in Wailuku, collapsed in
1996, and delisted from the Hawaii State Register of Historic Places in 1998. The site contains
building remnants along with the lintel gate and wall facing Vineyard Street.

Church of the Good Shepherd: Built in 1866 on land gifted by King Kamehameha V to the
Episcopal Church, the church, school, and rectory were constructed in Wailuku.

Coastal Sand Dunes from Kahului Airport to Baldwin Park: These dunes are significant both
ecologically and culturally, serving as habitats for native species and supporting native Hawaiian
cultural practices.

Haleki‘i-Pihana Heiau: These twin heiau (sacred temples) are situated in Wailuku and were
historically used for religious ceremonies.

Hale Ho'ike‘ike (Old Bailey House) : Located in Wailuku, the house is made of four missionary-
built lava stone structures constructed between 1833 and 1850. The museum is housed within
the Old Bailey House and showcases Hawaiian artifacts, missionary memorabilia, and artwork.

Habitation and Burial Sites along Lower Main Street Corridor: This area in Wailuku contains
archaeological sites that offer insights into ancient Hawaiian residential patterns and burial
practices.

Hawaiian Commercial and Sugar (HC&S) Mill Manager’s House (A&B Sugar Museum): Located
in Pu‘unénég, the HC&S manager’s house was built in 1902 and now houses the A&B Sugar
Museum.

Historic District 3: Wailuku

‘lao Theatre: Opened in 1928, the ‘Tao Theatre is a two-story, reinforced poured-concrete
building in the Spanish Mission Revival style, originally meant for both live performances and
motion pictures. It is the only remaining historic theater on Maui.

Ka‘ahumanu Church: The current church structure was constructed in 1876 in a New England
simple Gothic style to honor Queen Ka‘ahumanu. Three previous structures had stood on the
land before the current edifice was built by overseer Edward Bailey, manager of Wailuku Sugar
Company.

Kahakuloa Church: A Hawaiian Congregational Protestant Church built in 1879, used as a
gathering place and cultural hub for the community of Kahakuloa Village.

Kahului Railroad Administration Building: Constructed in 1929, the Kahului Railroad
Administration Building is a single-story, reinforced concrete structure showcasing classical
revival architecture. It served as the headquarters for Hawaii's first licensed railway, the Kahului
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Railroad Company. The Old Kahului Store, previously listed in the community plan, adjacent to
the Administration Building, was demolished in 2016.

Kahului Railroad System Sites (e.g., Roundhouse, Makaweli Rock Crusher Mill Foundation):
These remnants of the Kahului Railroad, established in 1879, highlight the role of rail transport
in supporting Maui's sugar industry and economic growth.

Kanaha Pond: Located in Kahului, Kanaha Pond is a State Wildlife Sanctuary that provides
habitat for native and migratory bird species.

Kama Ditch, Spreckels Ditch, and Waihe‘e Ditch: These irrigation systems were part of the
commercial, industrial agricultural development of Central Maui, channeling water to support
sugarcane cultivation and sustain the plantation economy.

Lo‘i Kalo: Traditional lo‘i are located throughout the entire community plan area, particularly in
Na Wai ‘Eh3, reflecting the enduring importance of kalo cultivation in Hawaiian culture. These
lo‘i highlight sustainable agricultural practices passed down through generations.

Market Street from Main Street through Happy Valley: This stretch of Market Street in
Wailuku is known for its historic buildings and local businesses, reflecting the town's rich
cultural heritage.

Maui Jinsha Mission: Located in a residential neighborhood in Pauktikalo, this Shinto shrine is
the only remaining shrine of the original six that served Maui’s Japanese community. Originally
constructed in 1915 in Kahului; under threats of demolition, the entire shrine was moved to its
current site in 1954.

Na Wai ‘Eha (Waihe‘e, Waiehu, Wailuku, Waikapii): Known as "the four waters," this poetic
name refers to the four ahupua‘a (traditional land divisions) on Maui: Waihe‘e, Wai‘ehu,
Wailuku, and Waikapu. These areas are rich in cultural and historical significance.

Naval Air Station Kahului Airport (NASKA): Established during World War Il, NASKA served as a
strategic military airbase from 1943 to 1947 and played a pivotal role in Pacific defense
operations. Post-war, the facility transitioned to civilian use, becoming what is now Kahului
Airport and the surrounding area.

Pu‘unéné Mill/Village: Founded in 1901, the Pu‘unéné Mill was a central hub for Maui's sugar
industry, operated by the Hawaiian Commercial & Sugar Company. The surrounding village
housed plantation workers. The mill ceased operations in 2016, marking the end of Maui's
sugar era.

Pu‘unéné School: Located in the former plantation town of Pu‘unéng, this school served the
children of sugar plantation workers from its opening in 1922 until it was turned into a
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Department of Education resource center in the 1980s. The two-story building is of classical
revival style with a small portico and Tuscan columns.

Pu‘uone Sand Dune Formation from Kahului Harbor to Waikapu: This geological formation
consists of ancient sand dunes stretching between Kahului Harbor and Waikapu. A wahi pana
associated with legendary battles; known traditional burial complex.

St. Ann Church: Once a dependence of St. Anthony’s, St. Ann became an independent parish
with two missions, one in Kahakuloa and another in Waikapd.

St. Anthony’s Church and School: Established in 1848, St. Anthony of Padua Catholic Church
and School is one of Maui's oldest educational institutions, offering comprehensive education
from preschool through high school.

St. Francis Xavier Mission Church: Founded as a mission church of St. Ann’s Catholic Church in
Waihee, St. Francis Xavier is located in Kahakuloa.

St. Joseph Church (Shrine): The site of this mission church of St. Ann, destroyed by fire in
February of 1997, is remembered with a memorial plaque, shrine, and burials.

Traditional Surfing Sites: Maui's coastline boasts numerous traditional surfing spots that have
been cherished by Hawaiians for centuries, including Paukukalo, Ka‘ehu, and Kanaha.

Vineyard Street from Market Street to End: Vineyard Street in Wailuku features a mix of
residential and commercial properties, showcasing architectural styles from different periods.

Waiale Bridge: Constructed to facilitate transportation over Waiale Drive in Wailuku at the
intersection of Waiale Drive and Ka‘ahumanu Avenue.

Wailuku Civic Center Historic District: Added to the National Register of Historic Places in 1986,
this district is comprised of 5 government buildings along South High Street, representing the
political and administrative heart of Maui since the early 20™" century. Included are the Old
Wailuku Court House, Police Station (Kalana Pakui Building), Wailuku Library, Territorial
Building, and the non-contributing County Office Building.

Wailuku River (‘Tao Stream): Flowing through ‘Tao Valley, the ‘Tao Stream, also known as
Wailuku River, is significant for its historical and cultural importance to Maui.

Wailuku School: Opened in 1904, this historic school was designed by C.W. Dickey and built
with native blue rock in a random ashlar pattern.

Wailuku Sugar Plantation Manager’s Residence: In Wailuku, this historic residence, built in the
early 20th century, reflects the architectural style of plantation-era homes. It is currently the
headquarters of Imua Family Services.
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Wailuku Union Church: Established in 1866, the current church sanctuary was built in 1911
with stone gathered from the Wailuku Sugar Company fields and ‘lao Valley, featuring stained
glass ordered from New Jersey.

Waihe‘e Coastal Dunes, Wetland Refuge, and Archaeological Complex: This 277-acre area
encompasses coastal dunes, wetlands and significant archaeological sites, including remnants
of Kapoho and Kapokea Villages, as well as ancient heiau (temples).

Waihe‘e Church: Protestant mission that began church construction in 1848 and completed by
1858. The architecture of the church is a vernacular adaptation of a late 18-century, New
England meeting house and is constructed of lava block laid with coral lime mortar.

Waihe‘e Sugar Mill Site: The remnants of the Waihe‘e Sugar Mill/Lewers Plantation are located
on the Kahakuloa side of Halewaiu Road in Waihe’e.
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4.0 STEWARDSHIP AND PRESERVATION OF CENTRAL MAUI'S BIOCULTURAL
AND HISTORIC RESOURCES

The biocultural landscape of Central Maui embodies a complex and deeply intertwined
relationship between natural ecosystems and the cultural practices that have shaped them over
centuries. This region includes water systems, valleys, traditional agricultural complexes,
geological dune formations, and wahi pana, all of which play a significant role in the historical
and cultural heritage of the Hawaiian people and the contemporary community that continues
to exist on the ‘aina. Land policies, urbanization, agricultural shifts, and climate change have
significantly impacted the integrity of these resources. Acknowledging these elements are
crucial to preserving the area’s cultural integrity, it is also important to recognize that they
present both challenges and opportunities in terms of management and conservation.
Therefore, effective cultural resource management and historic preservation strategies must
address these challenges while integrating traditional ecological knowledge, legal protections,
and community-based stewardship initiatives.

4.1 PossSIBLE COMPONENTS OF THE BIOCULTURAL LANDSCAPE

4.1.1 Water Systems: Traditional Hydrological Management

The four major watersheds of Pi‘ali Komohana - Waihe‘e, Waiehu, Wailuku, and Waikapi -
collectively known as Na Wai ‘Eha (The Four Waters), were among the most fertile and
agriculturally productive areas in the Hawaiian Aslands (See Section 2.3.1). Water from these
streams, and other freshwater sources within the community plan, sustained extensive
agricultural complexes and freshwater biota, which in turn supported thriving Hawaiian
communities.

However, water diversions for sugar plantations and other commercial uses in the 19th and
20th centuries severely disrupted this system. The restoration of stream flow remains a
significant contemporary issue, with efforts focused on re-establishing the traditional ahupua‘a-
based resource management practices to balance ecological sustainability with cultural
preservation.

Opportunities and Challenges:

e Restoration Initiatives: Efforts by local communities and advocacy groups have
successfully led to the partial restoration of stream flow, allowing for the revival of kalo
farming.

e Legal and Policy Considerations: Ongoing legal battles over water rights pose a challenge
to ensuring consistent access for traditional agricultural practices and the public trust.

e Climate Change Resilience: The impact of climate change on freshwater availability
necessitates adaptive management strategies rooted in indigenous hydrological
knowledge.
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4.1.2 Valleys and Beyond: Traditional Agricultural Management & Land Use

The valleys of Pu‘ali Komohana and the community plan are among the most fertile and
intensively cultivated biocultural landscapes across the Pae ‘Aina (See Section 2.3.1). These
valleys supported a diverse range of traditional agricultural practices that reflected the
sophisticated land-use systems that were developed by Hawaiians to sustain large communities
while maintaining ecological balance. Agriculture was not only limited to kalo cultivation as the
community plan area also included mala (dryland gardens), agroforestry, aquaculture, and
integrated land stewardship practices that utilized the full range of ecological zones within the
ahupua‘a system. Mahele claims within the community plan area reference various resources
that included, but were not limited to, wauke, olona, hala, ‘uala, coffee, waina, ‘o‘opu, fishing
grounds, and hogs.

The decline of traditional agricultural and land-use practices resulted from land privatization,
plantation agriculture, and urbanization, which displaced indigenous farming systems. The
restoration of these practices presents opportunities for food sovereignty, ecological resilience,
and cultural revitalization.

Opportunities and Challenges:

e Reviving Traditional Lo‘i and Mala Systems: Community-led projects are restoring kalo
farming and dryland agriculture; revitalizing native food sources and reconnecting
people to ancestral land-use traditions.

o Agroforestry and Climate Resilience: Integrating traditional agroforestry practices into
modern land management can enhance soil health, biodiversity, and climate adaptation
strategies.

e Sustainable Watershed and Aquaculture Management: Protecting stream flow,
fishponds, and riparian habitats supports both cultural and ecological resilience.

e Economic Pressures: Modern agriculture, tourism, real estate development, and
privatization of lands used for traditional agriculture continue to highlight challenges to
preserve and restore culturally appropriate land use practices.

4.1.3 Pu‘uone and Coastal Sand Dunes: Geological Formations and Wahi Pana

The designated area of the community plan contains both pu‘uone and active coastal sand
dunes, each with distinct geological, ecological, and cultural significance (See Sections 2.2.4 and
2.2.5). The pu‘uone, located inland in areas that stretch from Kahului, Wailuku, and Waikapa,
are ancient, wind-driven sand deposits that contain traditional burial sites and is considered a
wahi pana. Impacts by development, excavation, commercial sand mining, along with natural
erosion has resulted in irreversible alterations to these sand dunes, which due to their unique
geology over millenia, are irreplaceable. As these fragile sites have iwi kipuna (ancestral
remains) interred within them, protection and preservation have been significant issues. Unlike
these older pu‘uone, the active coastal sand dunes are found along the shores of Kanaha
toward Kauluapuka (Baldwin Beach), formed from the ocean currents and winds, and play a
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critical role in coastal protection, preventing shoreline erosion, buffering storm surges, and
providing habitats for native plants and animals. Despite this, coastal dunes face threats from
rising sea level, beach erosion, and human encroachment as Maui’s shoreline development has
reduced natural dune regeneration.

Opportunities and Challenges:

e Stronger Preservation Regulations: Enforce State and Federal historic preservation laws
to prevent excavation, sand mining, or development that threatens pu‘uone burial sites
and coastal dune integrity. Strengthen local ordinances to ensure long-term protection
of dune systems as cultural and natural heritage sites.

e Archaeological Surveys and Cultural Mapping: Conduct systematic surveys to identify
and document burial sites, traditional use areas, and cultural landmarks within both
pu‘uone and coastal dunes. Develop accessible, comprehensive cultural resource maps
to guide future land use decisions and avoid inadvertent disturbances to ancestral sites.

e Erosion and Climate Adaptation Strategies: Establish buffer zones and dune restoration
projects to mitigate coastal erosion and protect inland dunes from degradation.
Implement native vegetation replanting programs to stabilize dunes and prevent further
loss due to wind and wave action. Develop climate resilience plans that incorporate
traditional land stewardship practices to adapt to sea-level rise and changing coastal
conditions.

4.1.4 Ke Kai, Ka Moana: Traditional Ocean Resource Practices & Management

The ocean is central to the cultural identity, sustenance, and stewardship practices of
Hawaiians. The coastal waters of the community plan traditionally supported lawa‘ia (fishing),
canoe navigation, and fishpond aquaculture (See Section 2.3.2). Although previously
distinguished as a component of traditional land management, it is important to recognize the
interconnectedness of land and ocean resource management by highlighting the use of
aquaculture (See Section 4.1.2) in the framework of ocean resource practices. Hawaiians
developed advanced systems of fishponds to assist in the sustainability of an abundant food
supply. They devised different types of ponds such as the loko i‘a kuapa which used seawalls to
section off parts of the ocean to control fish movement, the loko wai or freshwater pond for
‘o‘opu, and the loko pu‘uone which used sand dunes to create brackish water ponds. These
different types of ponds were used to raise various species of fish like ‘ama‘ama (mullet, Mugil
cephalus), awa (milkfish, Chanos chanos), and moi (Pacific threadfin, Polydactylus sexfilis).
Meanwhile, ko‘a (nearshore fishing grounds), governed by konohiki and the kapu system were
traditionally areas where net fishing, spearfishing, diving, and canoe fishing took place.

Opportunities and Challenges:

e Overfishing and Habitat Degradation: Modern fishing pressures, coral reef degradation,
and invasive species have significantly impacted fish populations and marine
biodiversity. Revitalizing traditional marine management through a konohiki-led
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resource lense and seasonal kapu can help replenish fish stocks and relieve pressure on
the ecosystem. Expanding education programs, cultural apprenticeship initiatives, and
community-led marine management will revitalize traditional marine practices and
strengthen stewardship efforts.

e Pollution and Water Quality Decline: Runoff from agriculture, urban development, and
untreated wastewater threatens traditional fishing grounds and loko i‘a ecosystems.
Strengthening watershed management practices, enforcing pollution controls, and
restoring loko i‘a will improve water quality and protect marine resources.

e Marine Conservation and Climate Adaptation: Rising ocean temperatures and shoreline
erosion endanger marine life and coastal sites, including fishponds, fishing gounds,
surfing spots, and canoe landings. Implementing coastal buffer zones, replanting native
vegetation, and integrating traditional ecological knowledge can enhance climate
resilience and protect cultural landscapes.
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